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(1.1.1) atha now atah therefore dharmam dharma vyakhyasyamah we shall 
explain (This subject-verb construction does not seem authentic.) 1.1 (1.1.2) yatah 
through which abhyudaya-nihsreyasa-siddhih elevation, rising - having no 
better, unsurpassed good - accomplishment sah that dharmah dharma, duty, 
destiny 1.2 (1.1.3) tat-vacanat (abl. because) (of) that - exposition a-mnayasya 
(gen. of) encompassing - brought to mind, remembered, contemplated, (referring 
to Veda) pramanyam having the authority 1.3 (1.1.4) dharma-visesa-prasutat 
(abl.) dharma - this particular, this very - engendered by dravya-guna-karma- 
samanya-visesa-samavayanam (gen.) physical - essential constituents - action - 
universal - particular - inherent pada-arthanam (gen. of) word(s) - meanings, 
what is meant sadharmya-vaidharmyabhyam (inst. by way of, in terms of) 
consistency - inconsistency tattva-jnanat (abl. comes through) "essentialness", 
essence - understanding nihsreyasam unsurpassed good 

Now, therefore, we shall explain Dharma 

1.1 Dharma is that through which there is the accomplishment of rising to 
the unsurpassed good. 1.2 Because it is an exposition of that, it (this teaching) 
has the authority of Veda. 1.3 Engendered by this very dharma, the 
unsurpassed good comes through understanding of the essence, in terms of 
consistency (with the dharma) vs. inconsistency (with the dharma), of what is 
meant by the words "physical", "essential constituents", "action", 
"universal", "particular", and "inherent". 




2 


The Vaisheshika Darshana 


Physicals, Essential Constituents, and Action 
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1.4 (1.1.5) prthivl earth apas waters (pi. of ap) (This will be translated in the 
singular for simplicity.) tejas fire, light vayuh air akasam the ether kalah time 
dik (dis) dimension atma individual self manah mind iti thus dravyani physical 
things 1.5 (1.1.6) rupa-rasa-gandha-sparsah form - taste - smell - feel 
sarhkhyah countings parimanani measurings prthaktvam individuality 
samyoga-vibhagau (dual ace. on) conjunction - disjunction paratva-aparatve 
(dual acc. on) priority - posteriority buddhayah instances of intellectual 
consideration or reflection sukha-duhkhe (dual acc. toward) happiness - suffering 
iccha-dvesau (dual acc. toward) desire - aversion prayatnah instances of 
endeavoring ca and, along with gunah essential constituents 1.6 (1.1.7) 
utksepanam up-casting avaksepanam down-casting akuncanam expansion 
prasaranam contraction gamanam going iti thus karmani actions 

1.4 The physical things (nine in total) are: earth, water, fire, air, the ether; 
time and dimension; individual self and mind. 1.5 Their essential constituents 
(eight in total) are: form, taste, smell, feel; instances of counting; instances of 
measuring; individuality; reflections on their priority vs. posteriority (and) 
their conjunction vs. disjunction, along with endeavors toward happiness vs. 
suffering (and) desire vs. aversion. 1.6 The actions are: up-casting vs. down¬ 
casting, expansion vs. contraction, going. 

The existence of physical matter and of time and space, is commonly 
acknowledged, as is the existence of the many individual people in this world who 
perceive and think with their minds. This author, however, describes a creative 
perception that is not commonly acknowledged, where the building blocks of the 
physical things are known only by the perceiver. The source of this inner 
perception and creation, his true identity, is something the Darshana authors call 
"mahat" (great), ft is intelligent (cit), which is discussed in 1.10-18, and it is often 
identified with the ether because that is the foundation of its physical or "real" (sat 
1.16) aspect. The ether is the abstract concept of an ethereal pervasive medium, 
which is not an independent physical substance, but rather the ambient substance 
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of one's consciousness, within which one's temporal and dimensional reality first 
becomes perceptible. It is also associated with primal sound. (See 2.10-18, and 
1.10-18.) 

In this philosophy, the gross physical world, as we know it, arises from subtle 
sensations and tendencies called essential constituents (gunah), as a cord is made 
of its constituent threads (lit. "gunas"). The subtlest guna is feel (literally "touch") 
(sparsa), which refers to all the various tactile sensations, inner and outer. 

In Indian philosiphy, the gross element "air" arises from our subtle "feel", fire 
(light or heat radiation) from our sense of form, water from taste, and earth 
(organic substance) from smell. Hearing and sound, arising from the ether are 
always treated separately in the Darshanas. Those five subtle sensations and their 
products are associated with the body, but there is also an expansion of the 
microcosm of the body into the environment through the tendencies to measure— 
reaching out or withdrawing in a radial way, grounding or rising in an axial way, 
and rotating right or left in an angular way—which tendencies define physical 
dimension. Then there is the tendency to count, by holding the old, then changing 
or progressing, then acknowledging the new (which then becomes the old), and 
repeating. Those three are the aspects of the three gunas of Sankhya: tamas, rajas, 
and sattva. Time would be defined here by this new foundation of the sensations 
combined with the tendencies of measuring and counting. All this describes the 
knowledge of being an individual physical person, mindful of a pre-existing world 
of objects, advancing through a continuum of dimension and time. 

The ten words starting with "samyoga" in sutra 1.5 are not to be read as ten 
separate essential consituents, The words "reflections" (on the subtle senses) and 
"endeavors" represent the subtle aspect of the traditional buddhi-indriyas and 
karma-indriyas, respectively. Taken together these two sets constitute mind, which 
is the physical principle mentioned in 1.4. 

The "actions" (karmas) given here are all in relation to bodily impulses rather 
than activity in the external environment. "Up-casting" and "down-casting" 
represent the axial spectrum of falling by the force of heaviness (gravity) vs. rising 
or casting oneself up in opposition to it. Expansion and contraction are represented 
in the body by respiration, heartbeat, peristalsis, grasping, letting go. etc., while in 
the macrocosm there is condensation and dissolution of many kinds. The author's 
"going" (gamana) means creating any action in a forward direction, like the archer 
mentioned in 5.7-9. The difference between wilful action and the various kinds of 
movement in the environment is described in Chapter five on 'action'. 



4 


The Vaisheshika Darshana 


^c| r -hi4 I s^njW: 

TfT-TRqjl interpolationII 'bl'MI'HII^ 'bH II interpolationII 

Subjectivism Is Consistent with Dharma 

1.7 (1.1.8) sat real anityam non-constant dravyavat (vati like, as) physical 
karyam effect karanam cause samanya-visesavat (vati like, as) universal - 
particular iti dravya-guna-karmanam (gen. of, for) the physical - essential 
constituents - action avisesah not different, common 1.8 (1.1.9) dravya-gunayoh 
(loc. regarding, in) the physical - essential constituents sajati-arambhaka-tvam 
instance - originator - being sadharmyam consistency ( 1.1.10-13 is commentary. 
See Appendix.) 1.9 (1.1.14) karya-virodhi effect - incompatible karma action 
( 1.1.15-31 is commentary. See Appendix.) 

1.7 What is common for the physical, the essential constituents, and action 
is: that they are cause (and) they are effect, as the universal and particular 
are; that they are non-constant and real, as the physical is. 1.8 The 
consistency with the dharma (of understanding) in regard to the physical and 
the essential constituents is their being (understood as) an instance and the 
originator of it (respectively), 1.9 (but) karma is incompatible with this effect. 

In this statement the author has explained the first three principles of 
Vaisheshika named in sutra 1.3: the physical, the essential constituents, and action. 

Intellect as the Foundation 
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Of the Universal and the Particular 

1.10 (1.2.1) karana-abhavat (abl. known by) cause - absence karya-abhavah 
effect - absence 1.11 (1.2.2) na not tu but karya-abhavat (abl. known by) effect - 
absence karana-abhavah cause - absence 1.12 (1.2.3) samanya-visesa universal 
- particular iti called buddhi-apeksam intellect - consideration 

1.10 Absence of effect is known by the absence of a cause, 1.11 but absence 
of cause is not (necessarily) known by the absence of an effect. 1.12 What is 
called here "universal and particular" is a consideration of intellect, ... 
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Of the Physical, the Essential Constituents, and Action 

1.13 (1.2.4) bhavah existence anuvrtteh (gen. of) the following eva just that 
(visesa 1.12) hetu-tvat (abl. because) basis for knowing - its being samanyam 
universal eva just that (samanya 1.12) 1.14 (1.2.5) dravyatvam the being physical 
gunatvam the being essential constituent karmatvam the being action ca and 
samanyani universals visesah particular ca and 1.15 (1.2.6) anyatra (loc.) other 
than antyebhyah (abl.w/anyatra; apart from) lowest visesebhyah (abl.) particulars 

1.13 ... whose existence is 'universal' because of its being the basis for the 
knowing of what follows from it. 1.14 The being physical, the being essential 
constituent, and the being action are universals, and also particular, 1.15 (i.e.) 
apart from the lowest particulars. 
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1.16 (1.2.7) sat real, true, actual iti called yatah from which comes dravya- 
guna-karmasu (loc. involving) the physical - essential constituents - action sa 
(fem. referring to the fern, "buddhi") ) that sat-ta (fem.) realness 1.17 (1.2.8) 
dravya-guna-karmabhyah (abl. from) physical - essential constituents - action 
artha-antaram thing - separate sat-ta realness (1.2.9-16 is commentary. See 
Appendix.) 1.18 (1.2.17) sat_iti called "real" linga-a-visesat (abl. because) 
indicator - non-particular visesa-linga-abhavat (abl. because) particular - 
indicator - absence ca and ekah singular bhavah existence 

1.16 (But) the realness which is that (intellect) is the thing from which 
arises that which is called "real" (in sutra 1.7), involving the physical, the 
essential constituents, and action. 1.17 Its realness is a separate thing from the 
physical, the essential constituents, and action. 1.18 Its existence is singular, 
because it is not particular as an indicator of anything called "real", and 
because of the absence of any particular indication (of it). (See 1.11) 

In this statement the author has explained the fourth and fifth principles of 
Vaisheshika named in sutra 1.3, the universal and the particular. 
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Chapter Two 

Physicals, Essential Constituents, and Indicators 

’jMti 
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2.1 (2.1.1) rupa-rasa-gandha - sparsavatl (fem. sing.) form-taste-smell - 
having feel prthivl earth 2.2 (2.1.2) rupa-rasa - sparsavatyah (fem. pi.) form- 
taste - having feel apas (pi. of "ap" fem.) waters [dravah fluid snigdhah viscous] 
(See Appendix.) 2.3 (2.1.3) tejas fire rupa - sparsavat form - having feel 

2.1 Earth is what has feel with form, taste, and smell. 2.2 Waters have feel 
with form and taste; 2.3 Fire has feel with form. 

II interpolationII HHIr-lk^'H 

II interpolation II M33MIHc4l c bl3lt*4 Ici^'H II interpolation II 

2.4 (2.1.4) sparsavan having feel vayuh air ( 2.1.5-13 is commentary. See 
Appendix.) 2.5 (2.1.14) vayoh (abl. from) air vayu-sammurcchanam 

(sammurchana MW) air - congealing, solidification nanatva-lingam variety - 
indication ( 2.1.15-19 is commentary. See Appendix.) 2.6 (2.1.20) niskramanam 
going forth, egress pravesanam entering, coming in iti thus, such akasasya of the 
ether lingam indication ( 2.1.21-31 is commentary. See Appendix.) 

2.4 Air (breath) has (only) feel. 2.5 The ’indication’ (found) in the variety 
(of applications 2.1-3) of it (feel) is the solidification of air from (etherial) air. 
2.6 Going outward and coming inward; such is the indication of the ether. 

In these two groups of sutras the author defines the familiar four physical 
elements in terms of their essential constituents. When seen from the subjectivist 
point of view it is easier to make sense of them than from the traditional "object 
first" point of view. (For that we have the periodic table.) The first one, called 
"air", consists only of feel, including none of the other essential constituents. It is 
rough or smooth, hot or cold, pleasurable or uncomfortable, etc., including all the 
tactile sensations whether external or internal. 
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The second, fire or light (tejas), is what we might think of today as the 
perception of electromagnetic radiation, including all forms of heat and light. It 
represents the visible object-world, identifiable by feel and sight, but not taste or 
smell. In the same way, water consists of feel, sight, and taste, without smell. 
Finally, there is "earth" or organic substance, consisting of all four. It is the 
material of food, body, and soil. 

The outward manifestation from the abstract sense of feel to the actual feel of 
food, for example, is its "solidification" (2.5), and from there, combined with the 
other sensations involved, its progression into solid physical food. Only the one 
example of solidification is given in sutra 2.5, but it applies to all the other sensory 
essential constituents as well. In this statement the author gives "indications"— 
meaning perceptible physical manifestations—of the mental essential constituents 
for the first five physicals, i.e., the four sensory ones and in 2.6 the ether. 

II interpolationII 3-| l -|'tK-HvT-K II interpolation II 

5cT feSFUl interpolation II Slrfd4=11 -£1 NNdl 

interpolation II 

(2.2.1-5 is commentary. See Appendix.) 2.7 (2.2.6) aparasmin (loc. in respect 
to, than) later aparam later yugapat simultaneous ciram lasting a long time 
ksipram lasting a short time iti thus, such kala-lingani time - indicators (2.2.7-9 
is commentary. See Appendix.) 2.8 (2.2.10) itah (itas) from here idam this iti 
(quotes) yatah from there tat that disyam having dimension lingam indicator 
(2.2.11-13 is commentary. See Appendix.) 2.9 (2.2.14) aditya-samyogat (abl. 
known by) suns - conjoining bhuta-purvat previously past bhavisyatah about to 
be bhutat past ca and pracl east (2.2.15-25 is commentary. See Appendix.) 

2.7 Later than later vs. simultaneous, long-term vs. short-term; such are 
the indications of time. 2.8 "This from here", "that from there" is the 
indication of what has dimension. 2.9 East is known by the conjoining of the 
(twelve) suns, previously past, about to be, and just past. 

In this statement the author gives "indications" for the fourth and fifth physicals 
in the list: dimension and time. 
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Sound 

2.10 (2.2.26) satah (gen. of) existent linga-abhavat (abl. because) indicator - 
absence (2.2.27-28 is commentary. See Appendix.) 2.11 (2.2.29) na not ca also, 
thus asiddham unestablished, unproved vikarat (abl. because) modification 2.12 
(2.2.30) abhivyaktau (loc. in) manifesting dosat (abl. arising from) degradation 

2.10 (Just) because there may be the absence of an indication of something 
existent, 2.11 it is not thus unproved, because that (indication) is a 
modification 2.12 arising from the degradation in its becoming manifest. 

fNHIMHN WZjm itKP^frl: II II ^TWIR^I K^THI 

2.13 (2.2.31) samyogat (abl. known from) conjoining vibhagat (abl. known 
from) disjoining ca and sabdat (abl. known from) sound, speech ca and also 
sabda-nispattih sound, speech - manifestation (2.2.32 is commentary. See 
Appendix.) 2.14 (2.2.33) dvayoh (gen. of) those two tu but, yet pravrttyoh (gen. 
of) development abhavat (abl.) absent 2.15 (2.2.34) prathama-sabdat (abl. from) 
primary - word 

2.13 The manifestation of sound (words) is known from conjoining and 
from disjoining, and it is also known from the sound 2.14 that is yet absent the 
development of those two (conjoining and disjoining), 2.15 (i.e.,) from primal 
sound. 


C\ C\ 
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2.16 (2.2.35) sampratipatti-bhavat (abl. known from) general agreement - 
existence ca also 2.17 (2.2.36) samdigdhah uncertainties sati it happens that 
bahutve (loc. where there is) multiplicity 2.18 (2.2.37) samkhya-abhavah 
reckoning - non-existence samanyatah (tasil resulting from) the universal form 

2.16 It is also known from the existence of general agreement, 2.17 (but) 
where there is such a multiplicity (of words) (see YD 7.2-3) it happens that 
there are uncertainties, 2.18 (whereas) there is no such reckoning (agreement 
or uncertainty) resulting from that universal (primal) form (of sound). 
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Chapter Three 

The Separate Thing 
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In Relation to the Indicator Body 

3.1 (3.1.1) prasiddhah (pi.) established, commonly acknowledged indriya- 
arthah (pi.) senses - objects 3.2 (3.1.2) indriya-artha-aprasiddhih sense - 
object - without - common acknowledgment indriya-arthebhyah (abl. from) 
senses - objects artha-antarasya (gen. of) thing - separate hetuh basis for 
knowing 3.3 (3.1.3) sah that, something an-apadesah without - semblance 

3.1 Those objects of the senses (2.1-18) are commonly acknowledged, 3.2 
(but) there is a basis for knowing of a separate thing from the objects of the 
senses, which is without the common acknowledgment of the objects of the 
senses, 3.3 something without the semblance, ... 

The word "apadesa" means indicating or pointing to something as a reason, 
especially a fictitious reason or pretext. Pointing to a physical manifestation as the 
only reason or proof that something exists is a pretext, because the manifestation is 
only a semblance of the essential thing. On the other hand, the word "hetu" means 
a reason for knowing something or a motive for doing something; either way it is a 
basis for the knowing or doing. He says there is a basis for knowing that is 
separate from the ordinary common knowledge of those merely physical things. 










3.4 (3.1.4) karana-ajnanat (abl. adverbial) cause - without understanding 
(3.1.5) karyesu (loc. regarding) effects jnanat (abl. from) understanding (3.1.6) 
ajnanat (abl. from) lack of understanding ca moreover 3.5 (3.1.7) anyat 
something else, something different eva indeed hetuh reason, basis for knowing 
iti just mentioned anapadesah without - semblance 3.6 (3.1.8) artha-antaram 
thing - other hi because, for artha-antarasya (gen. of) thing - other an-apadesah 
without — semblance (Antara here means the one and the other, see 3.2.) 
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3.4 ... which (semblance), moreover, comes from a (certain) lack of 
understanding that arises from understanding regarding effects without 
understanding the cause, 3.5 (but) the 'hetu' (basis for knowing) just 
mentioned (see 3.2), without any semblance, is indeed something different, 3.6 
for it is a separate thing (see 1.17) that is without the semblance of the other 
thing (the commonly acknowledged)... 





RTTN II interpolation II 3ilrHl r fi('4|2J- 




3.7 (3.1.9) samyogi joined together, conjoined samavayi going together, 
inherent eka-artha-samavayi one-thing, same-thing - inherent virodhi 
inconsistent, contrary, excluded (see asamnikrsta SD 5.1) ca and (3.1.10-17 is 
commentary. See Appendix.) 3.8 (3.1.18) atma-indriya-artha-samnikarsat (abl. 
from) individual - sense - object yat which nispadyate it is brought forth tat that 
anyat something different 3.9 (3.1.19) pravrtti-nivrttl (dual) proceeding, living - 
ceasing, dying ca and pratyanc-atmani_drste (loc. abs. having done) inward of 
the individual form - seen paratra in the other place lingam indicator 

3.7 ... which (semblance) is the conjoined, the inherent, the inherent in one 
thing, and the excluded. 3.8 It is something different, brought forth from the 
drawing in together of the individual, his senses, and their objects. 3.9 Having 
now seen what is inward of the individual, (this) the indicator (the body 9.14- 
15), is in the other ( outward) place, living and dying. 

Here, the "conjoined" or "joined-together" is a class or a particular thing. The 
"inherent" are the attributes or qualities of either a class or a particular thing. The 
"inherent in one thing" is the set of attributes that define a particular thing, 
sufficient to describe one thing and to exclude all others, and the "excluded" refers 
to any qualities that are cut away in the process of defining either a class or a 
particular thing. This functioning of intellect is the source of the objects under 
examination, which is explained further with an example in sutras 9.14-15. 

In Relation to Mind 


31lrHK J 4r4HHfibH HRTSHR33 HHHT T^H.II interpolation II 
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3.10 (3.2.1) atma-indriya-artha-samnikarse (loc. regarding) individual - 
senses - object (These are three. See 4.2.1.) - drawing in together jnanasya (gen. 
of) understanding bhavah presence abhavah absence ca and, versus manasah 
(gen. of) mind lingam indication (3.2.2 is commentary. See Appendix.) 3.11 (3.2.3) 
prayatna-ayaugapadyat (abl. because) urges - non-simultaneousness jnana- 
ayaugapadyat (abl. because) understanding - non-simultaneousness ca and ekam 
one only 3.12 (3.2.4) prana-apana - nimcsa-unmesa - jivana-manogati (f.) in¬ 
breath - out-breath - closing the eyes, falling asleep (see nimis MW) - opening the 
eyes - life, living - heart's course, wish, desire indriya-antara-vikarah powers - 
other - changes sukha-duhkha - iccha-dvesa - prayatnah happiness - suffering 
- desire - aversion - powers of endeavoring ca and, in addition to atmanah (gen. 
of) the individual lingani indications (3.2.5-9 is commentary. See Appendix.) 

3.10 The indication of mind is the absence vs. presence of understanding 
(mentioned in 3.4) regarding the drawing in together of the objects, the senses, 
and the individual. 3.11 There is only the one (mind), because one's urge to act 
does not happen conjointly (with others), and because one's understanding 
does not happen conjointly (with others). 3.12 The indications of the 
individual are the desire for life involving the filling breath and the emptying 
breath, closing the eyes and opening the eyes, and the (similar) changes in the 
other (two) powers, as well as endeavors regarding happiness vs. suffering 
and desire vs. aversion. 

Here, after nine sutras of preparatory material, he finally gives the indications 
of the remaining two physicals: mind and individual. The absence vs. presence of 
understanding, entertained by the mind, is the dualism of semblance vs. separate 
thing (3.1-9). The word "understanding" (jnana) is equivalent to discerning 
(buddhi) in sutra 1.5, and "endeavors" (prayatna) is also from the same sutra. They 
represent the jnanendriyas and the karmendriyas, which together constitute mind. 

By using the word "ekam" (one) he indicates that on the subjective side of the 
dualism, only one's own mind is considered, as opposed to the many lower 
physicals, because the only discerning or endeavoring that are ever known happen 
there alone. The word "yaugapadya" comes from "yugapad", which means literally 
happening conjointly or "simultaneous". (Some other darshana authors use the 
word to indicate the solitary immediacy of the present moment experience.) 
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The filling and emptying breaths are "expanding and contracting" actions in 
the body, also associated with air and the power of feel, while the "opening and 
closing of the eyes", alternately rising into wakefulness and falling asleep, are up¬ 
casting and down-casting actions. This reference to the eyes also indicates the 
power of seeing, which is forward-directed like the action of "going". "The 
changes in the other powers" refers to the similar periodic tendencies of the 
remaining two sensory powers, associated with taste and smell. 


^ ^rTtst # I ZZ TfTrRR ^ ^ 




c 



In Relation to the Individual 

3.13 (3.2.10) yadi if drstam commonly known anvaksam (indeclinable) 
following, after, secondary aham I am devadattah aham I am yajnadattah iti 
"i.e.", quotes 3.14 (3.2.11) drste_atmani_lihge (loc. abs.) (see pratyanc- 
atmani drste 3.9) seen - individual - indicator ekah one, unique eva even 
drdhatvat (abl. arising from) solidity pratyaksavat (vati just like) perception 
pratyayah belief, assurance (3.2.12-13 is commentary’. See Appendix.) 3.15 
(3.2.14) aham I, I am iti called pratyanc-atmani (loc. located there) inward, 
behind - the individual bhavat (abl. known by) its presence paratra the other 
place abhavat (abl. adverbial) in the absence of artha-antara-pratyaksah thing, 
entity - other, or inner - perception (3.2.15-18 is commentary. See Appendix.) 

3.13 If it is commonly known, it is secondary, e.g., that "I am Devadatta" 
or "I am Yajnadatta". 3.14 Having now seen the indicator of the individual, 
(we know) even it (the individual) is 'one' (see BU 1.4.1). That belief (that "I 
am Devadatta" etc.) arises from the solidity (of the indicator body), having 
perception of it (the objects, senses, etc. mentioned in 3.10-11), 3.15 (but) 
inward of this individual called "I", there is perception of the separate thing, 
known through its presence (even) in the absence of what is in the other place 
(the indicator). 

The inner self (pratyak atman) is something separate from "atman" or the "I" 
self that is known as the individual, or the personal identity known by name. That 
separate entity is equivalent to the Sankhya's "separate principle", mahat (see SD 
16.13, 19.11). In the other place stand all those things that are associated with the 
personal identity called "I", including the senses, the urges and so on. 
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FfHT I ^TWTTWlkl 

3.16 (3.2.19) sukha-duhkha-jnana-nispatti - a-visesat (abl. known from) 
happiness - suffering - understanding - emergence - absence of - difference, 
variety, particularity aikatmyam that there is only one individual 3.17 (3.2.20) 
vyavasthatah (tasil abl. sense; inferred from) perseverance nana multiplicity 3.18 
(3.2.21) sastra-samarthyat (abl. from) teaching - strength ca and 

3.16 That there is only one individual (soul) is known from the absence of 
particularity (other particular individuals) when it comes to the emergence of 
understanding of happiness and suffering, 3.17 (whereas) (the notion of) a 
multiplicity of them (individuals) is inferred from their perseverance in 
dharma, 3.18 and from the strength of their teaching. 

Chapter Four 

The Great One and the Individual 

clFI Wll ^RopfTMIrhl4*TR: II interpolation II 
He Is Both Singular and Plural 

4.1 (4.1.1) sat true being akaranavat having no cause nityam eternal 4.2 
(4.1.2) tasya its karyam effect lingam indicator 4.3 (4.1.3) karana-bhavat (abl. 
from) cause - presence karya-bhavah effect - presence (4.1.4-5 is commentary’. 
See Appendix.) 

4.1 The true being (inward of the individual 3.15) is eternal, having no 
cause. 4.2 Its indicator is its effect, (see SD 3.14-15) 4.3 The presence of the 
effect arises from the presence of its cause. 

I MN || interpolationII 

31H4,-HH41 J 41£'4M^IIN II interpolationII 

4.4 (4.1.6) mahati (loc. regarding, of) the great aneka-dravya-vat-tvat (abl. 
from) (of his) non-singular - physical - having, possessed of - being rupat (abl. 
from) own form ca and upalabdhih comprehension 4.5 (4.1.7a) sati_api_ 
dravyatve_mahattve (loc. abs. given that) real - actually - physical state - 
greatness (The second part of 4.1.7 was a separate, non-authentic satra.) 4.6 
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(4.1.8) aneka-dravya-samavayat (abl. known from) non-singleness, plurality - 
physical - inherent rupa-visesat (abl. known from) form - preeminent ca and 
rupa-upalabdhih form - comprehension (4.1.9 is commentary. See Appendix.) 

4.4 Comprehension of this great one (mahat) comes both from the non¬ 
singular (plurality) being possessed of the physical, and from his (singular) 
form. 4.5 Given that his greatness is actually real in its physical state, 4.6 
comprehension of his form is known from the inherence in the physical of that 
plurality and from his own (singular) pre-eminent form. 

This great one is certainly the mahat that is further developed in the Sankhya, 
where he is also called "the first" (meaning the prior one), "equal to prakrti" (the 
prime originator), the "one of authority" (SD 3.13-14), etc., and in the Yoga, 
"bodiless", meaning prior to the body elements (YD 7.17). 




’JTO ^FRFTRHFTT 1 


r rv 


C\ 


Cv 


rv 


II interpolation II 

4.7 (4.1.10) tasya of that abhavat (abl. to be inferred from) absence 
avyabhicarah no contradiction 4.8 (4.1.11) samkhyah countings parimanani 
measurings prthaktvam singularity samyoga-vibhagau conjoining - disjoining 
paratva-aparatve priority - posteriority karma action ca and (This must be the 
end of the original sutra.) rupi-dravya-samavayat (abl. arising from) possessing 
form - in the physical - inherence caksusani instances of sight 4.9 (4.1.12) 
arupisu (loc. in the case of) those things possessing no form acaksusani no 
instances of sight (4.1.13 is commentary’. See Appendix.) 


4.7 There is no contradiction of that (preeminent form) to be inferred from 
the absence of that (plurality of physical forms). 4.8 Countings, measurings, 
individuality, conjoining vs. disjoining, priority vs. posteriority, and action, 
are instances of the faculty of sight that arise from the inherence of the 
possesion of form in physical things, 4.9 (but) there are no such instances of 
sight in the case of those (same things) possessing no form. 


T3T%1 ^KKK J 4NN J 4^4,H, II interpolation II 

7DT Slfft f|Ml J 4IM^H J 4IM^H ^I 
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The Womb-born and the Non-womb-born Individual 

4.10 (4.2.1) tatpunah then again prthivl-adi-karya-dravyam earth - the rest 

- effect - physical trividham threefold sarira-indriya-visaya-samjnakam body 

- powers of sense - sphere of objects - named, agreed on (4.2.2-3 is commentary. 
See Appendix.) 4.11 (4.2.4) anu-samyogah atom(s) conjunction tu but, after all 
apratisiddhah no objection, not disallowed 4.12 (4.2.5) tatra in which case 
sarlram body dvividham twofold yonijam womb-bom ayonijam non-womb- 
bom ca and (Surely the author understands the ride against such a contradiction.) 

4.10 Then again, there is the threefold, commonly agreed (named) as the 
body, the powers, and the sphere of objects, which is physical as an effect 
consisting of earth and the rest. 4.11 After all, conjunction of atoms is not 
disallowed, 4.12 in which case it is twofold: a body that is womb-born, and not 
womb-born, ... 


4.13 (4.2.6) aniyata-dis-desa-purvakatvat (abl. known by) undefined - 
dimension - realm - previousness 4.14 (4.2.7) dharma-visesat (abl. known by) 
role - particular ca and 4.15 (4.2.8) samakhya-bhavat (abl. known by) name - 
existence ca and 

4.13 ... known by its previousness in a realm of dimension that is 
undefined, 4.14 and by its particular dharma, 4.15 and by the existence of its 
name. 


3TTT^iraj CI^4 J 4lkMI: I I 

4.16 (4.2.9) samjnayah (abl. f. inferred from) having a name aditvat (abl. 
from) having a beginning 4.17 (4.2.10) santi they exist ayonijah non-womb-boms 
4.18 (4.2.11) Veda-lingat (abl. from) veda - falsely indicated as (MW) ca and 

4.16 It is inferred from their having a beginning (birth) and from their 
having a name (see 3.13) 4.17 that (other) non-womb-borns (individuals) 
exist; 4.18 and it is also (learned) from the Veda-linga. 

"Veda-linga" may refer to the smrti, which consists of law texts and various 
texts that provide detailed instructions for the Vedic rites, all originally recorded in 
"memory". This was sometimes falsely considered to be a fourth Veda. 
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Chapter Five 

Action (in Conjoining with the Self) 

^IcR+K+RUj II interpolation II 

Up-casting 

5.1 (5.1.1) atma-samyoga-prayatnabhyam (abl. dual; from) individual self - 
conjoining - urge, endeavor haste (loc. in) hand karma action 5.2 (5.1.2) tatha 
from there hasta-samyogat hand - joining together ca and musale (loc. in) pestle 
karma action 5.3 (5.1.3) abhighata-je - musala-adau - karmani (loc. abs. 
given, granted) striking, pounding - produced by - pestle - etc. - action 
vyatirekat (abl. for) difference akaranam without cause hasta-samyogah hand - 
conjoining (5.1.4-6 is commentary. See Appendix.) 

5.1 Action in the hand comes from endeavor and a conjoining with the 
individual self, 5.2 and from there, action in a pestle (for example) from 
conjoining with the hand, 5.3 (but even) given that there is action in the 
pestle, etc. (the mortar, the grain, etc.) produced by the pounding, (still) that 
conjoining with the hand is without such a cause, for there is a difference. 

In this chapter, conjunction (conjoining) is explained in terms of the actions of 
an individual and in terms of actions in regard to physical elements. Some more 
subtle aspects of conjunction and disjunction will be described in the next chapter. 

WTO I ^ RIWRUI 

II interpolation II 

Down-casting 

5.4 (5.1.7) samyoga-abhave (loc. in) joining together - absence gurutvat (abl. 
because) heaviness patanam flying downward, falling, descending 5.5 (5.1.8) 
nodana-visesa-abhavat (abl. because) pushing, impulse - particular - absence na 
not urdhvam rising upward na not tiryanc crosswise gamanam motion 5.6 
(5.1.9) prayatna-visesat (abl. resulting from) urge - particular nodana-visesah 
impulse - particular (5.1.10-15 is commentary. See Appendix.) 
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5.4 In the absence of such conjoining there is falling (of the pestle) due to 
its heaviness, 5.5 which motion is neither upward nor sideways, because of the 
absence of a particular impulse, 5.6 which particular impulse results from a 
particular endeavor (urge). 

Fie associates upward and sideways movement in general with deliberate force, 
as opposed to downward movement, i.e., the sense of intentionally displacing 
something, associated with the quality of passion (rajas) vs. the sense of dropping, 
without that effort, associated with the quality of lethargy (tamas). 




_ fN V 



: ^4 


«blRdN W+KI.d-di FFNItKHtR ^I JjbrdlcMcHHI 


Going and Down-casting 

5.7 (5.1.16) isau (loc. in the case of, with) arrow ayugapat non-simultaneous, 
progressive samyoga-visesah (pi.) conjunction(s) - particular karma-anya-tve 
(loc. it being the case) action - different - being hetuh motive, reason 5.8 (5.1.17) 
nodanat (abl. from) impulse adyam first, primary isoh (gen. of) arrow karma 
action tat-karma-karitat (abl. because) that - action - caused by ca both/and 
samskarat (abl. because) mental construct uttaram later, following tatha from 
that uttaram uttaram ca and 5.9 (5.1.18) samskara-abhave (loc. in) construct - 
absence gurutvat (abl. due to) heaviness patanam falling 

5.7 With an arrow, the particular conjunctions are progressive, the motive 
being separate from the action. 5.8 The action of the arrow from the impulse 
is primary, both because it is caused by the action of that (impulse) and 
because of the construct following, (and) from that, the following following. 
5.9 In the absence of such a construct, there is falling due to heaviness. 

Fie illustrates the connection between the original impulse of the archer and the 
subsequent events produced though a chain of causal reactions from the arm and 
the eye to the fingers, the bowstring, the arrow, and the target. The tension created 
in the drawing of the bow is primary, like lifting the pestle, and the letting go is 
followed by a series of external physical events. There is a special significance to 
sutra 5.9 in that the author identifies mental construct with conjoining, by 
composing a sutra identical to 5.4 but replacing "conjoining" (samyoga) with 
"construct" (samskara). 
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Action (in Physicals) 



3RT WTWR 


Contraction, Going, Down-casting 

5.10 (5.2.1) nodana-apldanat (abl. through) impulse, pushing, nudging , or 
urging, inciting - compressing, squeezing samyukta-samyogat (abl. through) 
conjoined with it - conjoining ca and prthivyam (loc. in the case of) earth karma 
action 5.11 (5.2.2) tat-visesena (instrumental through) of that - a particular 
instance adrsta-karitam not commonly known - caused or produced by 5.12 
(5.2.3) apam (gen. pi. for) water samyoga-abhave (loc. in) conjoining - absence 
gurutvat (abl. due to) heaviness patanam falling (5.2.4) dravatvat (abl. due to) 
fluidity syandanam (MW) moving on swiftly, running 

5.10 Action, in the case of the organic (earth), is through conjoining with 
what is conjoined (the individual 5.1) and through a squeezing impulse 5.11 
that is caused by the thing that is not commonly known, by means of a 
particular instance of that (impulse). 5.12 For water, in the absence of such 
conjoining, there is running due to its fluidity, falling due to its heaviness ... 






c\ C c\ r\ 



Up-casting and Contraction 

5.13 (5.2.5) nadyah tubes, tubular stalks or organs vayu-samyogat (abl. due 
to) air - conjoining arohanam ascending, rising 5.14 (5.2.6) nodana-apldanat 
samyukta-samyogat ca (see 5.10) 5.15 (5.2.7) vrksa-abhisarpanam tree(s) - 
flowing towards iti "thus" adrsta-karitam not commonly known - caused by 
(The term adrsta here does not refer to any mystical "unseen" workings of karma.) 

5.13 ... (but) rising upward due to its conjoining with air (breath), (as) 
tubes, 5.14 through conjoining of what is conjoined (the individual 5.1) and 
through a squeezing impulse 5.15 that is caused by what is not commonly 
known, (and) it is thus that there is such a flowing (even) in trees. 
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The mention in sutra 5.10 of conjoining with what is conjoined and a certain 
impulse or urge clearly refers back to sutra 5.1. In the subjective dimension of 
knowledge, the living human being arises from breath or air, in conjunction with 
light and heat, water, and organic substance. All life forms defy "falling due to 
heaviness" by rising upward by means of internal compressive forces. (Even 
lifting a pestle and pulling a bowstring involve squeezing.) 

The bodies of all advanced life forms are essentially tubes, with or without 
appendages, and their major systems are tubular. Rising upward is the action of 
up-casting, and falling due to heaviness is the action of down-casting, action 
(karma) being the subject of both parts of this chapter and even the grammatical 
subject of the first sutra in each part. The phrase "caused by what is not commonly 
known" both here and in 5.11 and 5.18 refers to what is caused by the primary 
conjunction of urge and individual self (see 5.1), known only to the subjectivist 
yogin. 


3NT WMI MrV-H ^ bWMIdJ cPT II interpolationII 





II interpolation II 


Contraction, Expansion, and Up-casting 

5.16 (5.2.8) apam (gen. for) water samghatah packing together, concretion, 
coalescence, aggregation vilayanam melting, liquifying, dissolving ca and tejas- 
samyogat (abl. due to) fire - conjoining 5.17 (5.2.9) tatra in that case, in which 
case visphurjathuh rumbling like thunder lingam indicator (5.2.10-12 is 
commentary. See Appendix.) 5.18 (5.2.13) agneh (gen. of) fire urdhva-jvalanam 
upper, upward - inflammable, combustible, flaming vayoh (gen. of) (bodily) air 
tiryanc-pavanam lateral - breeze, breathing anunam (gen. belonging to) atoms 
manasah (gen. belonging to) mind ca and adyam primary karma activity adrsta- 
karitam not commonly known - caused (5.2.14 is commentary. See Appendix.) 

5.16 For water, due to its conjoining with fire, there is coalescence and 
dissolution, 5.17 in which case the indicator is a rumbling sound. 5.18 Fire's 
flaming in the upward dimension and air's breathing in the lateral dimension 
belong (both) to atoms and to mind, whose activity is the primary one, caused 
by the thing that is not commonly known. 
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Coalescence and dissolution is a lateral contracting and expanding action. Its 
connection here with water provides the complement to the rising already 
mentioned in 5.13, and its connection with fire is the complement to fire's rising in 
5.18. Also, air's lateral action in 5.18 is the complement to its rising in 5.13. In all 
three there is falling due to the influence of tamas and in all four including earth 
there is the primal connection with urge or impulse, known only to the subjectivist 
yogin. "Rumbling" is known in digesting, boiling, thundering, and so on. 

In the body there are many examples of condensation or collection followed by 
linear passage through tubes, such as the trachea, esophagus, blood and lymph 
vessels, etc., and dissolution at the other end. There are also many examples of the 
same things extended into the environment, such as evaporation, rain, rivers, wells, 
and the growth and decay of all the plant and animal bodies. The mention of 
belonging to both atoms and mind in sutra 5.18 reinforces the dualism theme. 

Chapter Six 

Conjunction and Disjunction 









Of Experience with Happiness and Suffering 

6.1 (5.2.15) atma-indriya - manas-artha-samnikarsat (abl. coming from) 
individual self - powers of sense - mind - object - drawing in together sukha- 
duhkham happiness - suffering 6.2 (5.2.16) tat-anarambhah that - without - 
origination atma-sthe (loc. absolute where) self - abiding, steady manasi (loc. 
absolute where) mind sarlrasya (gen. of) body duhkha-abhavah suffering - 
absent samyogah conjunction 6.3 (5.2.17) apasarpanam gliding out 

upasarpanam gliding in asita-plta-samyogah eating - drinking - conjunctions 
karya-antara-samyogah products - other - conjunction ca and iti as mentioned 
previously adrsta-karitani caused by that which is not common knowledge 
(5.2.18-5.2.26 is commentary. See Appendix.) 



Chapter Six - Conjunction and Disjunction 


21 


6.1 There is the happiness and suffering that comes from the drawing in 
together of mind and object through the individual self and his powers of 
sense, 6.2 (but) there is (also) a conjunction that is absent any suffering in the 
body, where the mind abides steady in the self, without the origination of that 
(happiness and suffering). 6.3 The conjunctions (of mind) with eating and 
drinking, and the conjunction with the other effects mentioned (in 2.1-3, 
seeing forms and feeling), whether gliding out or gliding in, are (also) caused 
by that which is not commonly known (the self 6 . 2 ). 

(The title of this chapter is given in its eighteenth sutra, as are the titles for the 
next two chapters.) Sutra 6.1 describes happiness and suffering by conjunction and 
6.2 describes a disjunction from them. They both involve the senses along with 
their objects, and the organs of action. In the Sankhya 20.2-6 there is another 
discussion of the relationship between the powers (indriyas) and their objects with 
two opposing versions of the meaning of the word "glide" (apasarpana), possibly 
referring to this text. Whether it is a creative force thought to glide into the object 
from the creator of the impression that makes it manifest, or the illuminating force 
(like light or sound waves) associated with the attributes of a preexisting object 
thought to glide out from it to a passive receiver of impressions, either way he says 
that the root cause of pleasure and displeasure is that which is not commonly 
known to everyone, just that which is known to the one, the yogin. 

The absence of suffering he is talking about is not a permanent state where 
there is cessation of all that, but rather a conjunction with it on the part of a mind 
that knows the self as separate from it. 

Of Veda and Comprehension 

6.4 (6.1.1) buddhi-purva (f.) knowing - (ifc) preceded by vakya-krtih (f.) 
speech - (Vkr) the making or forming vede (loc. with regard to) Veda 6.5 (6.1.2) 
brahmane (loc. with regard to) the brahmana, vedic priest samjna-karma names 
- reciting (Vkr, vedic "karmas") siddhi-lingam establishing (it) - indicator 6.6 
(6.1.3) buddhi-purvah comprehension - preceded by dadatih giving 

6.4 With regard to the Veda, the forming of the words is preceded by the 
knowing (buddhi). 6.5 With regard to the priest, his recitation of the names 
(of the deities) is (only) the indicator of the establishment of it (buddhi). 6.6 
The giving of it (speech) is preceded by buddhi. 
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cWT Wm- 1 

II interpolation II cfT^l ^THHoMlJiKdl II interpolation II 

6.7 (6.1.4) tatha in that way, so pratigrahah receiving 6.8 (6.1.5) atma- 
antara-gunanam (gen. pi. of) individual - one/other - essential constituents 
atma-antare (loc. in) individual - one/other akaranatvat (abl. because) no 
causation (6.1.6-7 is commentary. See Appendix.) 6.9 (6.1.8) tasya (gen. of) it 
samabhivyaharatah (tasil resulting from) "mentioning together" (MW), verbal 
communication dosah degradation (6.1.9-16 is commentary. See Appendix.) 

6.7 Receiving (of speech) is the same (preceded by buddhi) 6.8 because of 
there being no causation of essential constituents (buddhi in particular 1.5) of 
one individual in another individual. 6.9 That degradation of it results from 
verbal communication. 


'N _ ♦ _'N _ fN *\ _ 



II interpolation II '3T^n*rRc^T^Ff^ I 


Of Motive and Karmas 

6.10 (6.2.1) drsta-adrsta-prayojananam (gen. of) known - unknown - 
motives drsta-abhave (loc. in) (commonly) known - absence prayojanam motive 
abhyudayaya (dat. for) rising (Prayojana here means the same as hetu in 3.2 and 
3.5 where it is also associated with artha-antara.) 6.11 (6.2.2) abhisecana- 
upavasa-brahmacarya-gurukulavasa-vanaprastha-yajna-dana-proksana-dis- 
naksatra-mantra-kala-niyamah inauguration, baptism - giving up food and 
pleasures (for) student life - monastic (guru house) life - forest life - religious 
ceremony - giving - final consecration (for cremation) - quarters - of the 
constellations - mantras - time - rules ca and even adrstaya (dat. for) what is not 
(commonly) known (6.23-7 and the first part of 6.2.8 is commentary’. See 
Appendix.) 6.12 (6.2.8b) artha-antaratvat (abl. because) thing - different - there 
being yamasya (gen. on the part of) observance of rules 

6.10 Of (all) motives commonly known and not commonly known, the 
motive for rising (to the greatest good) is in the absence of what is commonly 
known, 6.11 and even the rules as to times (of life) and mantras for: baptism, 
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the student's renunciation of indulgence in life, life in the house of the master, 
life in the forest, sacrifice, giving, final consecration, and (after life) the 
quarters of the constellations, are for the sake of that (self) which is not 
commonly known (see also SD 15.9), 6.12 because of the observance of the 
rules being a different thing (from the rising). 

Of Happiness, Dharma, Desire, and Aversion 


*pns[FT:l d-H^NI 3Rgrai 

6.13 (6.2.9) asati (loc. whereas) there is no (such) ca moreover abhavat (abl. 
adverbial) in the absence of it (6.2.10) sukhat (abl. because) happiness ragah 
desire 6.14 (6.2.11) tanmayatvat (tat-mayatvat) (abl. because) that - made of, 
absorbed in, identical with ca and 6.15 (6.2.12) adrstat (abl. because) not 
commonly known ca and 

6.13 Moreover, whereas there is no such (rising) in the absence of that 
(motive 6.10), there is the desire (for rising to the highest good) because of the 
(anticipated) happiness 6.14 and because it (the desire) is identical with that 
(motive) 6.15 and because it is not commonly known. 


sHIHW^NN I 
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6.16 (6.2.13) jati-visesat (abl. inferred from see 3.17, 4.16 ) stations in life by 
birthright - particular ca moreover 6.17 (6.2.14) iccha-dvesa-purvika desire - 
aversion - preceded dharma-adharma-pravrttih dharma - non-dharma - 
manifestation 6.18 (6.2.15) tat that, thus samyogah conjunction vibhagah 
disjunction (The context here suggests that "tat" be interpreted as indeclinable 
rather than the pronoun in a compound.) ( 6.2.16 is commentary. See Appendix.) 

6.16 Moreover, from (seeing) the particular born ranks it is inferred, 6.17 
that the manifestation of dharma or non-dharma is preceded by desire and 
aversion. 6.18 Thus is conjunction (and) disjunction. 

This chapter has expanded on the principles of conjunction and disjunction, 
which is one of the two aspects of "discerning", which is mentioned in sutra 1.5 as 
part of the unnamed essential-constituent set underlying the physical mind. The 
other aspect, priority vs. posteriority, will be covered in the next chapter. The 
second part of that unnamed set, the aspects of endeavoring, have been thoroughly 
treated in this chapter as well. 
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Chapter Seven 

The Prior and the Posterior 


II interpolation II 
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' 1 J1^I 0 4I TRvTfT: II interpolation II 


The Essential Constituents vs. the Atomic 

(7.1.1 is commentary. See Appendix.) 7.1 (7.1.2) prthivl-adi-rupa-rasa- 
gandha-sparsah earth - others - form - taste - smell - feel dravya-anityatvat 
(abl. because) physical - non-constancy anityah non-constant ca both/and (7.1.3 
is commentary. See Appendix.) 7.2 (7.1.4) apsu (loc. in the case of) water tejasi 
(loc. in the case of) fire vayau (loc. in the case of) air ca both/and nityah constant 
(The word "eternal" for "nitya" with its connotations of something profound and 
mystical just isn't suitable here.) dravya-nityatvat physical - constancy (7.1.5 is 
commentary. See Appendix.) 7.3 (7.1.6) karana-guna-purvakah cause - essential 
constituent - preceded by prthivyam (loc. in the case of) earth paka-jah ripening, 
maturing, developing - produced by (7.1.7-9 is commentary. See Appendix.) 

7.1 The form, taste, smell, and feel in earth and the others are both non¬ 
constant, because of the non-constancy in the physical, 7.2 and constant, 
because there is also constancy in the physical, in the case of water, fire, and 
air. 7.3 In the case of earth, they are produced by developing, preceded by 
their essential-constituent causes (the prior). 


3RT TUKlcf cTM^RTW- 

cUIS^NHMN I 'f4j c blc , ic ,: llcl II interpolation II 

7.4 (7.1.10) atah (abl. of comparison) this viparltam opposite anu the atomic 
7.5 (7.1.11) anu atomic mahat great iti it is said tasmin (loc.) in that regard 
visesa-bhavat (abl. because) particular - presence visesa-abhavat (abl. because) 
particular - absence ca and also 7.6 (7.1.12) eka-kalatvat (abl. adverbial) 
simultaneous - being (7.1.13-20 is commentary. See Appendix.) 
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7.4 The atomic (view) is the opposite of this. 7.5 It is said in that regard, 
"mahat is atomic (physical)" because there is the presence of the particular 
and because there is also the absence of the particular 7.6 at the same time. 

3#£fT ^ 

^llrHI I HH: II interpolation II 

Mahat Is Not Physical 

7.7 (7.1.21) avidya lack of higher knowledge, ignorance ca indeed vidya- 
lingam higher knowledge - mark, indication 7.8 (7.1.22) vibhavat (abl. coming 
from) (see vibhu MW) worldly greatness mahan mahat, the great, comprehensive 
akasah the ether tatha from that, in that view ca and then atma the individual 7.9 
(7.1.23) tat-abhavat (abl. coming from) it - absence ami atomic manah mind 
(7.1.24-25 is commentary. See Appendix.) 

7.7 The mark of such higher knowledge is indeed the ignorance 7.8 that 
mahat, who is the ether, would come from worldly greatness and then the 
individual from that. 7.9 (The notion) that mind is atomic (physical) comes 
from the absence of it (higher knowledge or mind). 

cRff II interpolation II (JuiSFI T^Rl 0 4cl I 

Mahat Is Not Essential Constituent 

7.10 (7.2.1) rupa-rasa-gandha-sparsa-vyatirekat (abl. because) form - taste 
- smell - touch - separate, distinct artha-antaram thing - separate ekatvam 
oneness 7.11 (7.2.2) tatha in the same way, likewise prthak-tvam individualness, 
sense of being and individual (7.2.3-14 is commentary. See Appendix.) 7.12 
(7.2.15) gunah essential constituent api after all vibhavyate it is to be perceived 

7.10 His oneness is a separate thing because it is something distinct from 
form, taste, smell, and feel, 7.11 and likewise (even) individuality, 7.12 which 
is, after all, an essential constituent, something to be perceived. 
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3TOTcT HI Wild ^ TORI I 

Mahat Is Not Action 

7.13 (7.2.16) niskriyatvat (abl. known by) being without activity 7.14 (7.2.17) 
asati (loc. even where) no such thing na no asti he exists iti saying (quotes) ca 
moreover prayogat (abl. because) application 7.15 (7.2.18) sabda-arthau word - 
meaning asambandhau unrelated 

7.13 It is known by his being without (physical) activity. 7.14 Moreover, 
there can be no saying "He (another individual) exists," because that 
(assertion) can be applied even where there is no such thing, 7.15 the word 
("he") and the meaning being unrelated. 

J-i J 4IHHI ™ I TfFTO: I 

H+K*|U||iH*lc5T*4T ^H^MM^IKJT WW ^ I 

7.16 (7.2.19) samyoginah (abl. abs. known from) having conjunction dandat 
(abl. abs.) staff, handle (of the pestle) samavayinah (abl. abs.) inherent visesat 
(abl. abs.) a particular thing ca and (The terminology here is obviously taken from 
sutras 5.2 and 5.5-6.) 7.17 (7.2.20) samayikah based on agreement, conventional, 
customary sabdat (abl. derived from) the word artha-pratyayah meaning - belief 
7.18 (7.2.21) eka-dikkabhyam (abl. dual; both from) unique - dimension eka- 
kalabhyam (abl. dual; both from) one, unique - time samnikrsta- 
viprakrstabhyam (abl. dual; known by) drawn together - drawn apart param 
prior aparam posterior ca and (7.2.22-28 is commentary. See Appendix.) 

7.16 It is known from the (pestle 5.2) handle conjoined (with the hand) and 
from the particular thing (impulse, endeavor 5.5-6) inherent (in the 
individual), 7.17 that the belief in the meaning from the word is just based on 
convention. 7.18 Thus are the prior and the posterior, known by the drawn in 
together, (object, sense, and individual 3.10) vs. the drawn apart, both from a 
unique time, both from a unique dimension (place). (Compare with 4.13-15.) 
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Chapter Eight 

Inherence 


II interpolation II ^I'SX-cl 




c 



^^WdicK+KOTT: 





tWWl ^vffr ^ t^oWMIdJ 


Inherence of the Essential Constituents in the Physical 

(8.1.1-8 is commentary’. See Appendix.) 8.1 (8.1.9) samavayinah (gen. of) the 
thing having inherence svaityat (abl. from) whiteness svaitya-buddheh (abl. 
from) whiteness - discerning, cognition ca and svete (loc. as to, regarding) 
something white buddhih cognition te (dual) the two ete those karya-karana- 
bhute (loc. where) effect - cause - being, constituting 8.2 (8.1.10) dravyesu (loc. 
as is the case in) physical things an-itara-itara-karanah without being - one 
thing - upon another - causes 8.3 (8.1.11) karana-ayaugapadyat (abl. of a syan 
bhavartha type, an adverbial) causes - without simultaneity karana-kramat (abl. 
produced from) cause - series, sequence ca and ghata-pata-adi-buddhlnam (gen. 
of) jar - cloth - etc. - cognitions kramah series na it is not hetu-phala-bhavat 
(abl. because) reason, basis of knowing or of acting (motive) - fruit, result - 
relation 

8.1 Cognition regarding something white comes from (both) the whiteness 
of the thing in which it is inherent and the cognition of whiteness (itself), 
where those two constitute effect and cause (respectively), 8.2 (but) without 
being the one-thing-of-the-other causes that are the case in physical things, 8.3 
(i.e.,) a series of cognitions regarding a pot, a cloth, and so on, without 
simultaneity of the cause (with the effect). It is not produced from such a 
series (of causes), because it is a relation of the basis of knowing and its result. 


wm ^ fsrwi 
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Inherence of Intellect in the Three 

8.4 (8.2.1) ayam this esa the very thing tvaya (inst. by) you krtam made 
bhojaya (imp.2.sg.) you eat enam it (in the accusative case, referring to something 
previous in the sentence MW) iti saying buddhi-apeksam intellect - 
consideration 8.5 (8.2.2) drstesu (loc. in) known things bhavat (abl. because) 
existence adrstesu (loc. in) things not known abhavat (abl. because) non¬ 
existence 8.6 (8.2.3) arthah object iti saying dravya-guna-karmasu (loc. in the 
context of) physical - essential constituents - action 

8.4 Saying, "This thing here made by you, eat it." is a consideration of 
intellect 8.5 because of its existence in things known (by intellect) and its non¬ 
existence in things not known. 8.6 Saying it is the "object" is (only) in the 
context of the physical, essential constituents, and action. 

The "thing" here is the actual physical food, the making of it the action, and the 
color, taste, smell, and texture experienced in eating it are the essential 
constituents. 



Inherence of Comprehension in the Physical 

8.7 (8.2.4) dravyesu (loc. in) physical things panca-atmakatvam the 
consisting of five elements pratisiddham denied 8.8 (8.2.5) bhuyastvat (abl. 
because) being increasing in abundance gandhavatvat (abl. because) being 
possessed of smell ca and prthivl-gandha-jnane (loc. in) earth - smell - 
comprehension prakrtih prime origination 8.9 (8.2.6) tatha in the same way apah 
water tejah fire vayuh air ca and rasa-rupa-sparsa-avisesat (abl. coming from) 
taste - form - feel - non-particular (Again the physicals are stated separately 
while the essential constituents are in a compound. See 1.4-5.) 

8.7 (Thus,) the consisting of the five (gross elements) in physical things is 
denied. 8.8 The prime origination is (rather) in the comprehension of (e.g.,) 
smell in earth because of its being what has smell and because of the 
becoming of its abundance. 8.9 In the same way, water, fire, and air come 
from the (respective) non-particular taste, form and feel. 
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II interpolation II fWT- 

II interpolation II 

Inherence of the Non-real in the Real 

8.10 (9.1.1) kriya-guna-vyapadesa-abhavat (abl.) activity - essential 
constituents - representation - (w/abl.) in the absence of prak first, prior, previous 
asat non-real (9.1.2-5 is commentary. See Appendix.) 8.11 (9.1.6) asat non-real iti 
called bhuta-pratyaksa-abhavat (abl.) substantial - perception - (w/abl.) from 
the absence of or in the absence of bhuta-smrteh (abl. coming from) substantial - 
remembering virodhi-pratyaksavat (vatup having) contrary - perception 8.12 
(9.1.7) tatha similarly abhave (loc. even when) not existing bhava-pratyaksa- 
tvat (abl. coming from) existence, presence - perception - being ca and (9.1.8-10 
is commentary. See Appendix.) 

8.10 It (comprehension 8 . 8 ) is non-real, previous (to the real), in the 
absence of any representation of the essential constituents or activity, 8.11 
(whereas) anything called "non-real" comes (either) from remembering 
something substantial in the absence of perception of the substantial, having 
perception to the contrary, 8.12 and similarly, from there being perception of 
its existence even when it does not exist. 




♦ *\ r\ 



7T41 





Inherence of the Individual in All Things 

8.13 (9.1.11) atmani (loc. within) individual atma-manasoh (gen. dual; of) 
individual - mind samyoga-visesat (abl. coming from) conjoining, conjunction - 
particular atma-pratyaksam individual - perception 8.14 (9.1.12) tatha in the 
same way dravya-antaresu (loc. of) physical(s) - other pratyaksam perception 
8.15 (9.1.13a) asamahita-antah-karanah things not composed or collected - 
inner - creator upasamhrta-samadhayah drawn in - contemplations 

8.13 Perception of the individual comes from a particular conjunction of 
the individual and mind within the individual, 8.14 in the same way that there 
is perception of other physical things, 8.15 whether they are contemplations 
drawn in (or) things not collected in the inner creator. 
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^51 ddR4l J 4lcTH^F|l 



Inherence of Essential Constituents in the Individual 

8.16 (9.1.13b) tesam (gen. of) those ca indeed (It is common in this work for a 
sutra to consist of a single term plus the word "ca", e.g., 3.18, 4.14-15, 4.18, 6.14- 
15) 8.17 (9.1.14) tat-samavayat (abl. because) in them - inherence karma- 
gunesu (loc. regarding, of) action - essential constituents 8.18 (9.1.15) atma- 
samavayat (abl. because) individual - inherence atma-gunesu (loc. regarding, of) 
individual - essential constituents 

8.16 Indeed, there is that (perception) of those (physical things) 8.17 
because of the inherence in them of action and essential constituents, 8.18 
because there is inherence in the individual of that individual's essential 
constituents. 


Chapter Nine 

The Basis for Knowing the Individual 


r\ r\ *\ r\ 


•n c\ -^\ r\ 


3TF?? ^ITW wm RTTT-T ^ interpolation I 




Intellect 

9.1 (9.2.1) asya (gen. belonging to) this idam this karyam effect karanam 
cause samyogi joined together virodhi contradictory, inconsistent samavayi 
inherent ca and, or iti called laingikam (ika (w/vrddhi); associated with) a mark or 
indicator (9.2.2-3 is commentary’. See Appendix.) 9.2 (9.2.4) hetuh basis for 
knowing apadesah semblance lingam indicator pramanam means of proof 
karanam doer, agent iti this thing called an-artha-antaram not - thing - separate 
9.3 (9.2.5) asya (gen. belonging to) this idam this buddhi-apeksitatvat (abl. 
known by) intellect - consideration 

9.1 Whatever is called "this belonging to this, a cause, an effect, a 
conjoined thing, an inconsistent thing, or an inherent thing," is something 
that is associated with an indicator (see also 3.7-9). 9.2 This basis for knowing, 
"semblance, indicator, means of proof, agent," is not the separate thing. 9.3 
(Even) "this belonging to this" is known (only) through consideration by 
intellect. 
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Memory 

9.4 (9.2.6) atma-manasoh (gen. of) individual - mind samyoga-visesat (abl. 
from) joining together - particular sarhskarat (abl. from) mind construct ca and, 
indeed smrtih memory 9.5 (9.2.7) tatha in the way svapnah sleep, dream 9.6 
(9.2.8) svapna-antikam dream - near (For another "particular conjoining of 
individual and mind", the individual's perceptual power (pratyaksa), see 8.13.) 
(9.2.9 is commentary. See Appendix.) 

9.4 Memory comes from a particular conjunction of the individual and his 
mind, and from (mind) construct, 9.5 in the way that a dream 9.6 is (just) the 
near (recently remembered) dream. 


Tl't'd |<4t|| II interpolationII 

9.7 (9.2.10) indriya-dosat (abl. from) powers - fault samskara-dosat (abl. 
from) (mind) construct - fault ca and smrtih memory 9.8 (9.2.11) tat-dusta- 
jnanarn by them - corrupted, degraded, worldly - understanding (The pronoun 
followed by the past passive participle requires an instrumental connector like 
"by".) 9.9 (9.2.12) adustam not degraded vidya higher knowledge (9.2.13 is 
commentary. See Appendix.) 

9.7 The Smrti comes from a degradation involving those powers (of mind 
9.4) and from a degradation of that (mind) construct. 9.8 It is a degraded 
understanding of them, 9.9 (whereas) the higher knowledge is not degraded. 

Here the author seems to start again with his description of the phenomenon of 
memory, oddly using the same word "smrtih" as the subject in a very similar 
sentence, but I think in this case, calling it an "understanding", and comparing it 
against "vidya", which is higher knowledge, he is cleverly referring to the body of 
Sanskrit works called "Smrti". These works are filled with laws, customs, crimes, 
and horrible punishments, and they prescribe strict adherence to an oppressive 
system of social stratification. The author of the Vedanta Darshana also expresses 
disdain for this Smrti, which is certainly a lower kind of knowledge. 


*\ ♦ *\ C\ 
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Happiness and Suffering in the One vs. Others 

9.10 (10.1.1) ista-anista-karana-visesat (abl. known by) sought, wished, 
desired - not sought - cause - difference, particularity virodhat (abl. (being) 
known by) contradiction, mutual opposition ca and, in addition to, also mithah 
reciprocal sukha-duhkhayoh (loc. between) happiness - suffering artha-antara- 
bhavah thing - separate - relation 9.11 (10.1.2) samsaya-nirnaya-antara- 
abhavah doubt - certainty - separate - without the relation ca moreover jflana- 
antaratve (loc. in) understanding - other - being hetuh basis for knowing 9.12 
(10.1.3) tayoh (loc. dual; where, in) nispattih coming about pratyaksa- 
laingikabhyam (inst. or abl. dual; by) direct perception - having an indicator body 

9.10 In addition to being known by their mutual opposition, the reciprocal 
separate-thing relation between happiness and suffering is also known by a 
difference of cause between what is sought vs. not sought. 9.11 The basis for 
knowing that, in being the other kind of understanding (not degraded 9.18), is 
moreover without the separate relation of doubt vs. certainty, 9.12 where in 
those two, their coming about is by direct perception vs. having an indicator 
body (respectively). 


I ^ 4>WK*WldJ W^tMlWlT^ tCdrdldl 




c\ *\_r\ *\ 



The Source of the Recognizable Body 

9.13 (10.1.4) abhut he was iti the saying (quotes) api in fact sati he is ca and 
(10.1.5) karya-adarsanat (abl. coming from) effect - without direct realization 
9.14 (10.1.6) eka-artha-samavayi-karana-antaresu (loc. having to do with) one 
- thing - inherent - causes - other drstatvat (abl. because) learned knowledge - 
being 9.15 (10.1.7) eka-dese (loc. in terms of) a particular place, a certain part iti 
(quotes) ekasmin (loc. in relation to) the one, the whole sirah (siras) the head 
prstham the back udaram the abdominal contents (lower front) marmani the 
"mortal" or vital organs (upper front) tat-visesah (regarding) these: - particular 
tat-visesebhyah (abl. pi. derived from) in those - particulars, differences 

9.13 In fact, saying "He was (happy or suffering).", and "He is (that)." 
comes without any direct realization of that effect, 9.14 because of its being 
learned (common) knowledge having to do with the inherent-in-one-thing and 
the other causes ("proofs" 3.7). 9.15 From the particular differences in those 
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(proofs 3.7), in terms of a "part" in relation to the whole (body), is derived the 
particular regarding these: the head, the back, the abdominal (digestive 
organs), the vital (chest) organs. 

A fourfold division can be seen here, corresponding to the fourfold divisions 
found in 3.7 and in 3.12: 

1. ) conjoined = individual = back; 

2. ) inherent = breath = vital organs; 

3. ) one-thing inherent = eyes and other buddhi-indriyas = head; 

4. ) excluded = urge/endeavor = abdominal 

His point is that the comprehension of the four principles given in sutra 3.7 is 
the source and cause of the mind-construct of the gross body parts. The conjoined 
is the whole body of the individual, rising upward. It is represented by the back, 
which is the framework for the other three parts. The inherent things are the vital 
rhythmic attributes of heartbeat and breathing, which are the prime indicators of 
life that inhere in any human being, represented by the heart and lungs. The 
inherent-in-one-thing are the most recognizable parts of a distinct individual 
person, those organs that also sense and recognize his distinct experience, all 
associated with the head. The excluded are the attributes other than those that 
indicate the absence or presence of life, represented by the other organs (mainly 
abdominal), involving the digestion and passage of food and water. 

These difficult connections are reminiscent of certain esoteric passages in the 
Upanisads, such as the abstraction of the horse sacrifice (asvamedha) in the 
opening of the Brihadaranyaka Upanisad. 



Karmas vs. Essential Understanding 

(10.2.1-6 is commentary. See Appendix.) 9.16 (10.2.7) samyukta-samavayat 
(abl. through) conjoined - inherence agneh (gen. of) a sacrificial fire vaisesikam 
concerning the particulars 9.17 (10.2.8) drstanam (gen. of) things that are learned 
or taught drsta-prayojananam (gen. pi. of) learned knowledge - the essential aim 
(the essence of comprehension 1.1.4) drsta-abhave (loc. in the context of) learned 
knowledge - absence of, freedom from prayogah putting together abhyudayaya 
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(dat. for the sake of) rising 9.18 (10.2.9) tat-vacanat (abl. because) of that - 
exposition amnayasya (gen. of) Veda pramanyam authority iti thus it is said 

9.16 Whatever concerns those particulars of the sacrificial fire is through 
its inherence in what is thus conjoined (the individual), 9.17 (but) for the sake 
of rising there is the putting together of the essential meanings of what is 
learned of the things that have been taught (here), within the context of the 
absence of what is commonly known, 9.18 this (teaching) having the authority 
of Veda because it is an exposition of that. Thus it is said. 


End of the Vaisheshika Darshana 



Appendix 


Interpolations to the Vaisheshika 




Appendix - Interpolations to the Vaisheshika 


37 


Interpolations to the Vaisheshika 

Chapter One 






3Wn*pTT:l 


1.1.10 dravyani physical things dravya-antaram a physical thing - other 
arabhante (the commentator uses verbs) they originate gunah attributes ca and 
guna-antaram an attribute - other 1.1.11 karma action karma-sadyam action - 
having a beginning na not vidyate found 1.1.12 na neither dravyam the physical 
karyam effect karanam cause ca (w/na) nor badhati it excludes 1.1.13 
ubhayatha by both gunah attributes 

1.1.10 Physical things originate another physical thing, and attributes 
another attribute. 1.1.11 It is not found that action has its beginning in action. 
1.1.12 Neither cause nor effect excludes the physical. 1.1.13 Attributes (are 
excluded) by both. 

The term "na vidyate", meaning "it is not found", interpreted as "he does not 
find", is used only by the commentator. Here he tries to present this work as an 
examination of an independent physical world not created by the self. In these 
three sutras and in the next twenty-one he tries to expand on the author's clear and 
simple exposition, and in so doing he reveals that he either completely misses the 
point or is trying to obscure it, or perhaps he is outlining a refutation (a weak 
substitute for our familiar advocate of the opposing view.) He supplies indicators 
for the three main categories and examines various cause and effect relationships 
among them, noting the uniqueness of action. The problem is that he sees the 
physical as the underlying cause, and that is the opposite of the author's thesis. He 
also distinguishes a "non-deliberate" karma from the more familiar deliberate 
karma. In his commentary, "guna" means something like "attribute" instead of the 
author's meaning, "essential constituent". Comparing the style and content of the 
authentic material with all of this commentary, it could not be more clear that they 
are composed by two different people. 
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-Indicators- 

1.1.15 kriya-gunavat (vatup having) activity - attribute samavayi-karanam 
concomitant - cause id dravya-laksanam (of) the physical - mark, indicator 
1.1.16 dravya-asrayl the physical - depending on agunavan without - attributes 
- having samyoga-vibhagesu (loc. in, of; see MW under karana) conjoining - 
disjoining akaranam without cause anapeksah without consideration or regard 
(without intelligence or design), not deliberate iti guna-laksanam attribute - 
indicator 1.1.17 eka-dravyam one with, equal to - the physical agunam without 
attribute samyoga-vibhagesu (loc. in, of) joning together - disjoining anapeksa- 
karanam non-deliberate - cause iti karma-laksanam action - indicator 

1.1.15 The indicator of the physical is: It is the inherent cause, having 
action and attribute. (Being a cause would never be considered an "indicator" of 
anything.) 1.1.16 The indicator of an attribute is: It is non-deliberate without 
cause in conjoining and disjoining, depending on the physical without having 
attributes (itself). 1.1.17 The indicator of action is: It is the non-deliberate 
cause of conjoining and disjoining, equal to the physical, without attribute. 

He completely misunderstands what the author means by "indicator". 

-Collective Causes- 

j^HjU|cfc4nTt 5^4 *T?T: I #1- 

RHHN'MHi HHMHJ H ^IWHI 

1.1.18 dravya-guna-karmanam (gen. of) physical things - attribute - action 
dravyam the physical karanam cause samanyam collective 1.1.19 tatha in the 
same way, so is gunah attribute 1.1.20 samyoga-vibhaga-veganam (gen.) 
conjoining - disjoining - impulse, drive karma action samanam alike, equally 
1.1.21 na not dravyanam (gen. of) physical things karma action 1.1.22 
vyatirekat (abl. because) difference, separateness, exclusion, inconistency 
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1.1.18 The physical is the collective cause of physical things, attributes, and 
action. 1.1.19 So is attribute. 1.1.20 Action (is the collective cause) of 
conjoining, disjoining, and drive alike, 1.1.21 (but) action is not (the collective 
cause) of physical things 1.1.22 because it is different. 

This abbreviating style is typical of the commentator. Sutra 1.1.18 is exactly the 
opposite of the author's thesis. 

-Collective Effects- 

3R4RTT RIRMHI I Rr-WR_d J 4: 

1.1.23 dravyanam (gen. of) physical things dravyam the physical karyam 
effect samanyam collective 1.1.24 guna-vaidharmyat (abl. because) attribute - 
having a different role na not karmanam (gen. of) actions karma action 1.1.25 
dvitva-prabhrtayah (plural) dualness - carrying forward, subsequent to, etc. 
samkhyah countings prthaktva-samyoga-vibhagah individuation - conjoining - 
disjoining ca and 1.1.26 asamavayat (abl. because) no inherence samanya- 
karyam collective - effect karma action na not vidyate found 

1.1.23 The physical is (also) the collective effect of physical things. 1.1.24 
Action is not (the collective effect) of actions because it has a different role 
than the attributes. 1.1.25 Reckonings, and the conjoining and disjoining of 
individuation are things in subsequence of the duality. 1.1.26 Because there is 
no inherence, action as a collective effect is not found. 

WTHT 3RTHJ WWU WTI 

WimFTra 3RRTTR I cbK'JK-liHRR 

1.1.27 samyoganam (gen. of) conjoinings dravyam the physical 1.1.28 
rupanam (gen. of) fonns, appearances rupam form,appearance 1.1.29 gurutva- 
prayatna-samyoganam (gen. of) heaviness - effort - conjunctions utksepanam 
throwing upward 1.1.30 samyoga-vibhagah conjoining and disjoining ca and 
karmanam of actions 1.1.31 karana-samanye (loc. regarding) causes - in 
general dravya-karmanam (gen. of) physical things (or) actions karma action 
akaranam non-causal uktam he has declared, is saying 
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1.1.27 The physical (is the collective effect) of conjoinings; 1.1.28 form, of 
forms; 1.1.29 throwing upward, of conjunctions involving heaviness and 
effort; 1.1.30 conjoining and disjoining, of actions. 1.1.31 Regarding causes in 
general, action is non-causal of physical things or (other) actions. This is what 
he is saying. 

The technique of abbreviation (e.g., 1.1.28) and the use of the word "uktam" 
confirms that the previous sutras were commentary, in this case all the way back to 
1.1.15. These interpolations are innocent, even if obtuse, but the voluminous 
commentaries on this elegant work, which were done by certain medieval scholars 
(see The Vaisesika Sutras of Kanadci Sinha 1923) are something else. Sutra by 
sutra, they bury the original message in faulty analysis and off-point rhetoric. They 
are a perfect example of the clamor or jumble of beliefs in the meaning of words 
mentioned in Yoga 7.2-3. Still, in an odd way, the interpolations and the 
obstructive medieval commentary serve to provide that familiar background of 
opposition that is actually supplied by the authors of the Sankhya and the Yoga. 

^ JJUT: | ^ 

^rq^TbHI (PPiWTO ^I cfSfT 

^I ^4^^|c|| r T4r-IH>HI (PPiWTO^I 

1.2.9 guna-karmasu (loc. regarding, having to do with) ca and bhavat (abl. 
because) existence (abl. because) being na neither karma action na nor gunah 
attribute 1.2.10 samanya-visesa-abhavena (instr. with) universal - particular - 
absence of relation ca (and) but, only 1.2.11 aneka-dravya-vat-tvena (instr. by 
reasson of) not one, many - physical things - having - the condition of 
dravyatvam physicalness uktam he says 1.2.12 samanya-visesa-abhavena ca 
1.2.13 tatha gunesu bhavat gunatvam attributeness uktam 1.2.14 samanya- 
visesa-abhavena ca (see 1.2.10) 1.2.15 karmasu bhavat karmatvam actionness 
uktam 1.2.16 samanya-visesa-abhavena ca (see 1.2.10) 

1.2.9 And it is neither attribute nor action, because its existence has to do 
with attributes and actions 1.2.10 but with the absence of the relation of 
particular to universal. 1.2.11 He says that physical-ness is by reason of the 
condition of having many physical things 1.2.12 but with the absence of the 
relation of particular to universal. 1.2.13 He says that in the same way, 
attribute-/;ess comes from existing in attributes 1.2.14 but with the absence of 
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the relation of particular to universal. 1.2.15 He says that action-ness comes 
from existing in actions 1.2.16 (but) with the absence of the relation of 
particular to universal. 

In these four pairs of sutras the commentator simply remarks on the linguistic 
significance of the abstract noun forms ("-ness") used by the author in 1.14-16, in 
regard to the concepts of universality and particularity (1.12). The repeated use of 
the word "uktam" also marks this statement as being commentary. 

Chapter Two 

2.1.5 te these akase (loc. in) the ether na not vidyante found 

These are not found in the ether. 

Here the commentator remarks on the curious absence of a corresponding 
attribute for the ether. "Na vidyate" and "na vidyante" indicate commentary. 

2.1.6 sarpis-jatu-madhucchistanam agni-samyogat dravatvam adbhih 
samanyam 2.1.7 trapu-sisa-loha-rajata-suvarnanam agni-samyogat 
dravatvam adbhih samanyam 

2.1.6 For ghee, resin, and beeswax, being physical things in common with 
water is through the application of fire (heat). 2.1.7 For tin, lead, iron, silver, 
and gold, being physical things in common with water is through the 
application of fire (heat). 

In these two sutras he explains how "water" can include anything fluid or 
viscous and thus conform to the idea of a liquid state as one of five states of 
matter. The addition of the words dravah and snigdhah to sutra 2.2 in the original 
material to make it seem consistent with this idea, and the lists of fusible iron age 
metals and organic substances here, clearly don't belong. 

In the following sutras he tries to explain why air is included as being physical 
even though it is obviously not a real physical object like the other three. 
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fl I'M Ml MM f&%H\ mi?I 

3M: I ^ ^ SSHT mi I 

T^fRr^Rr^MI 31^-1-r-H HcMr-HMAll 

2.1.8 visanl having horns kakudman having a hump prante-valadhih (also 
written baladhih) (aluk compound) (nom. sing.) at the end - tail-hair sasnavan 
having a dewlap iti (quotes) gotve (loc. in) being a cow, cowhood drstam visible 
lingam mark, sign, indication 2.1.9 sparsah feel ca indeed, now vayoh (gen. 
belonging to) air 2.1.10 na it is not ca but drstanam of physical things sparsah 
"feel" iti said to be adrsta-lingah non-visible - indicator vayuh air 2.1.11 a- 
dravya-vat-tvena (inst. by) not - physical - having, consisting of - being 
something dravyam 2.1.12 kriyavattvat gunavattvat ca both 2.1.13 a-dravya- 
vat-tvena (inst. by reason of) not - physical - consisting of - its being nityatvam 
something that is constant uktam what he said (is saying) 

2.1.8 "It has horns. It has a hump. There is tail-hair at the end (of the tail). 
It has a dewlap.": this is the visible indication that something is a cow. 2.1.9 
Now feel does belong to air, 2.1.10 but it is not what is said to be the "feel" of 
the visible (physical) things. Air is the indicator (only) of what is not visible 
2.1.11 by reason of its being something that doesn't consist of any physical 
things, (but) it is physical 2.1.12 because of its being what has action (blowing) 
and because of its being what has attributes (hot, cold, etc.), both, 2.1.13 (so) 
by reason of its being something that doesn't consist of physical things, (even 
though it is physical) it (air) is a constant (in all four). This is what he is 
saying (It clearly is not. ) 

Again, the word "uktam" at the end indicates that all the previous material is 
commentary. The word visible is used here in two different ways, which is a bit 
confusing. The visible physical things are not physical markers or indicators of 
feel. The invisible physical thing "air" is a marker, but only of the invisible. 

2.1.15 vayu-samnikarse (loc. in) air - coming together pratyaksa-abhavat 
(abl. because) perception - absence drstam seen, visual lingam indication na not 
vidyate found 2.1.16 samanyato-drstat (abl. because) as a universal - learned 
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(MW under samanyatas) ca and avisesah non-particular 2.1.17 tasmat (abl. 
beacause) that agamikam having doctrine, doctrinal 2.1.18 samjna-karma names 
- making tu but asmat-visistanam (gen. pi. of) us - separate things lingam 
indicator 2.1.19 pratyaksa-pravrttatvat (abl. because) by perception - brought 
forth - being samjha-karmanah (gen. of) name - applied 

2.1.15 A visual indication is not found in the coming together of airs 
because of the absence of perception of it, 2.1.16 and it is non-particular 
because it is learned as universal. 2.1.17 Because of that (learning), it is 
doctrinal, 2.1.18 but applying names is an indicator of things separate from 
us, 2.1.19 because there is something brought forth by perception of the 
applied name. 

"Na vidyate" and any mention of what is "doctrinal" belongs to the 
commentator. He says if there is a name there must be a corresponding object. 

I (-NIHIdHR: I 

2.1.21 tat-alingam (for) it - lack of - indicating, being an indicator eka- 
dravyatvat (abl. because) equal to - physical - being karmanah (gen. of) action 

2.1.22 karana-antara-anuklrpti-vaidharmyat ca 2.1.23 samyogat abhavah 
karmanah 

2.1.21 Its (the ether's) not being an indicator is because of action's being 
equal to the physical, 2.1.22 and because of (its) divergence from the role of 
that which follows in accordance with the other causes (other than that of 
action). 2.1.23 There is no becoming of action from conjoining. 

Here, noting the author's omission of the expected fifth attribute that might be 
an indicator of the ether, the commentator tries to show that it is sound, even 
though the author has just stated otherwise. 

WFTT S5:1 WZ;. I 

2.1.24 karana-guna-purvakah karya-gunah drstah 2.1.25 karya-antara- 
apradur-bhavat (abl. known from) effect - different - manifestation ca and so 
sabdah sparsavatam agunah 2.1.26 paratra (loc. in the case of) other, following 
samavayat pratyaksatvat ca also na neither atma-gunah na nor mano-gunah 
2.1.27 parisesat (because) left-over lingam akasasya 
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2.1.24 It is well-known that the attribute of an effect is preceded by the 
attribute of its cause, 2.1.25 and so, because there is no manifestation of a 
different effect, it is known that sound is not an attribute of the things that 
have feel (earth, water, fire, and air 2.1-4). 2.1.26 Also in the case of the 
following (time and dimension), (it is not,) because of (the necessity of) 
inherence and because of (sound's) being a perception. Neither is it (sound) an 
attribute of individual soul or an attribute of mind (the two remaining 
dravyas). 2.1.27 It is the indicator of the ether because that's all that's left. 

All four element constructs listed in 2.1-4 have feel, but sound is not their 
indicator. Neither is sound the indicator of time, dimension, soul, or mind, which 
completes the list of dravya elements. The commentator reasons that there must be 
an inherent attribute or indicator for the ether, that it must be a perception or sense 
power, and that since there is only one sense that has not yet been assigned, by the 
process of elimination, it must be the sense of hearing or sound. 

I ^1^1- 

2.1.28 dravyatva-nityatve vayuna vyakhyate 2.1.29 tattvam bhavena (inst. 
by the example of) existence 2.1.30 sabda-linga-avisesat (abl. because of) 
sound('s) - (as an) indicator - non-particular(ity) visesa-linga-abhavat ca 2.1.31 
tat-anuvidhanat eka-prthaktvam equal to - individuation - being ca and iti 

2.1.28 The physicalness (2.1.11-12) and constancy (2.1.13) (of sound) is 
explained by (the text on) air, 2.1.29 (its) reality by the example of (that on) 
existence, 2.1.30 because of sound's non-particularity as an indicator and 
because of the non-existence of any particular indication (of it), 2.1.31 and in 
its conformity with that (role) it is equal to individuation. 

He refers the reader back to his commentary on air in 2.1.8-13. Then he refers 
the reader back to his commentary on abstract existence in 1.2.9-16. 

I WMn 5WflcnI Sl^JSTtacTTI 

2.2.1 puspa-vastrayoh (loc. between) flower - cloth sati there being 
samnikarse (loc. in) contact guna-antara-apradur-bhavah attribute - some 
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other - lack of manifestiation vastre (loc. in) cloth gandha-abhava-lingam smell 
- absence - indicator 2.2.2 vyavasthitah prthivyam gandhah 2.2.3 etena usnata 
vyakhyata 2.2.4 tejasah usnata 2.2.5 apsu sltata 

2.2.1 In the contact between a flower and a cloth, there being a lack of 
manifestation of some other attribute, there is in the cloth an indicator in the 
absence of any (actual) smell. 2.2.2 It is established that there is smell in earth. 
2.2.3 By that, hotness is explained. 2.2.4 Hotness belongs to fire. 2.2.5 In water 
it is coldness. 

Hot and cold feel become form and taste, fire and water. The word vyakhyata 
"it is explained" inflected in any gender and number is always the commentator's. 

d^r-IMH-Ird ^ITWHI 

HRIc-bK'-M I 

2.2.7 dravyatva-nityatve vayuna vyakhyate 2.2.8 tattvam bhavena 2.2.9 
nityesu abhavat anityesu bhavat karane kala-akhya iti 

2.2.7 The physicalness (2.1.11-12) and constancy (2.1.13) (of time) is 
explained by (the text on) air, 2.2.8 (its) reality by the example of (that on) 
existence (1.2.17). 2.2.9 The naming of "time" as a cause is because it exists 
among the non-eternals since it does not exist among the eternals. 

^ r _|HH-lr-| 3Fpi HtT HHRI HMMHJ 

2.2.11 dravyatva-nityatve vayuna vyakhyate 2.2.12 tattvam bhavena 2.2.13 
karya-visesena nanatvam 

2.2.11 The physicalness (2.1.11-12) and constancy (2.1.13) (of dimension) is 
explained by (the text on) air, 2.2.12 (its) reality by the example of (that on) 
existence (1.2.17). 2.2.13 Its manifoldness is known through the diversity of its 
effects. 


2.2.15 tatha daksina pratlcl udlcl ca 2.2.16 etena dig antar-alani middle, in- 
between - (ala shortened from alaya) dwellings, abodes vyakhyatani 
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2.2.15 In that way south, west, and north as well. 2.2.16 In that (same) way 
the in-between regions are explained. 


r\ _ r\ *\ 



I *mm\ ^ I 


Rwq ^R?JT 3RTRJ RN 

^RTSWl: ^4^: ^TTWII 


2.2.17 samanya-pratyaksat (abl. arising from) universal - perception visesa- 
apratyaksat (abl. arising from) particular - perception visesa-smrteh (abl. arising 
from) particular - memory ca and samsayah doubt, uncertainty 2.2.18 drstam 
known ca drstavat (vati like) known 2.2.19 yatha-drstam in such a way - known 
a-yatha-drstatvat (abl. adv.) without - in that way - known - being ca 2.2.20 
vidya-avidyatas scholarly knowledge - not scholarly knowledge ca moreover 
samsayah doubt, uncertainty 2.2.21 srotra-grahanah ear - grasping, capturing 
yah whatever arthah meaning sah that thing sabdah word 2.2.22 tulya-jatlyesu 
(loc.) equal to, of the same kind or class or number or value, similar, comparable, 
like artha-antara-bhutesu (ifc.) kind of thing - different - being "which are" 
visesasya (gen. of) the particular ubhayatha in both cases drsta-tvat (abl. from) 
known - being 2.2.23 eka-dravyatvat na dravyam 2.2.24 na neither api indeed 
karma action a-caksus-tvat (abl. because) no - direct sight - being 2.2.25 
gunasya (gen. of) attribute satah (of) existence apavargah completion, end 
karmabhih (inst. pi. with) actions sadharmyam 

2.2.17 Uncertainty arises from perception of the universal without 
perception of the particular, and from memory of the particular, 2.2.18 which 
(memory) is known only like what is so known (by perception), 2.2.19 known 
in that (memory) way without being known in that (perception) way. 2.2.20 
Moreover, such uncertainty results whether it is from scholarly knowledge or 
unscholarly knowledge, 2.2.21 (because) whatever the meaning (of the 
knowledge), the thing received by the ear is just a word-sound. 2.2.22 In both 
cases, that (knowledge) regarding members of the same class in respect of 
those which are a different kind of thing, comes from the particulars being 
known. 2.2.23 Whatever is known from being equal to the physical (a 
memory) is not physical. 2.2.24 Neither indeed is action (physical), because of 
there being no direct sight of it. 2.2.25 The (universal perception's 2.2.17) 
commonness of role with actions is that it is where the existence of the 
attribute (of the particular) leaves off. 
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He says that all mental considerations other than direct physical perceptions are 
uncertain and that includes word knowledge whether higher or lower, because the 
physical word-sound itself is only the perception, not the knowledge. Even action 
is not physical because, like thought, it has no directly perceived attributes. To 
him, if an object is now here and then there, it is seen to have moved, but still the 
only things with attributes are the object and the background environment. This is 
all true and interesting on a fairly coarse level of understanding, but again it is 
simple common knowledge. Interestingly, sutra 2.2.17 is directly opposed to the 
author's teaching following closely in sutras 2.2.26-30. 

HtWlkl I 

2.2.27 nitya-vaidharmyat (abl. because) eternal - different - dharma 2.2.28 
anityah non-eternal ca and ayam this karanatas (tasil because) cause 

2.2.27 Because it has a different role from the eternal. 2.2.28 Moreover this 
is non-eternal because it is a cause. 


fotfHlPlcM: ^1 


2.2.32 lihgat (abl. because) ca and anityah non-eternal sabdah sound 
2.2.32 And sound is not eternal because it is an indicator. 

Chapter Three 




3MR51SSH«H-i Id: I 



I RFTTWft dfHI^KTrf 


3.1.10 karyam karya-antarasya (This recalls the most recent term in the 
genitive case, "artha-antarasya" in 3.1.8, so "an-apadesah" is implied.) 3.1.11 
virodhi abhutam bhutasya 3.1.12 bhutam abhutasya 3.1.13 bhutah bhutasya 
3.1.14 prasiddhi-purvakatvat (abl. due to) common acknowledgement - 
previousness apadesasya (gen. of) semblance 3.1.15 aprasiddhah anapadesah 
asat samdigdhah ca anapadesah 3.1.16 yasmat visanl tasmat asvah 3.1.17 
yasmat visanl tasmat gauh iti ca an-aika-antikasya (gen. of) what has no single 
end or point udaharanam 
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3.1.10 It is an effect (without the semblance) of another effect. 3.1.11 The 
inconsistent is non-fact, (without the semblance) of the factual, 3.1.12 fact 
(without the semblance) of the non-factual, 3.1.13 (and) fact (without the 
semblance) of the factual 3.1.14 due to the previousness of any common 
acknowledgment of (its) semblance. 3.1.15 Whatever is without common 
acknowledgment is without semblance. Whatever is without a semblance is 
uncertain and unreal (no): 3.1.16 (e.g.,) because something has horns it is 
therefore a horse. 3.1.17 Moreover, saying that "because of having horns it is 
therefore a cow" is an example of (the error of) no single conclusion. 

The commentator, using his technique of abbreviation, gives examples 
illustrating the meaning of "the inconsistent". This and the following sutras recall 
the word in the genitive in 3.1.8 (just as in SD 3.8-12). He sounds like an 
enthusiastic student reciting beginner principles in logic. 

3.2.2 tasya dravyatva-nityatve vayuna vyakhyate 

3.2.2 (See 2.2.7, 2.2.11, etc.) 


3.2.5 tasya dravyatva-nityatve vayuna vyakhyate 3.2.6 yajnadattah id 
samnikarse pratyaksa-abhavat drstam liiigam na vidyate 3.2.7 samanyatas 
drstat ca avisesah 3.2.8 tasmat agamikah 3.2.9 aham id sabdasya (gen. of, in) 
vyatirekat (abl. because) (not the indeclinable form "with the exception of) 
separate na agamikam having doctrine 

3.2.5 (See 2.2.7, 2.2.11, etc.) 3.2.6 The visible indication "it is Yajnadatta" is 
not found because of the absence of perception of the drawing in together. 
3.2.7 It is non-particular because it is known to result from a universal. 3.2.8 
Because of that it is doctrinal. 3.2.9 (But) not the doctrine of the word "I", 
because that is a different thing. 



Appendix - Interpolations to the Vaisheshika 


49 


^rTT ^tIT 5R*TO: | %ci^4K: 

3.2.12 devadattah gacchatti yajnadattah gacchatti iti upacarat (abl. as ind.) 
figurative speech sarire pratyayah 3.2.13 samdigdhah tu upacarah 

3.2.12 The belief "Devadatta goes", "Yajnadatta goes" is figurative in 
regard to the body. 3.2.13 But something figurative is obscure. 

^tTT * -4I <T#RR-W cMSTTS^R : I 1 

^ ^ ^Tfl <M3I NI ^ srld/d M W?: I 


3.2.15 devadattah gacchati iti upacarat metaphorical, figurative abhimanat 
tavat to such an extent, so much as, amounting to sarlra-pratyaksah ahamkarah 
3.2.16 samdigdhah tu upacarah 3.2.17 na tu sarlra-visesat yajnadatta- 
visnumitrayoh jnanam visayah 3.2.18 aham iti mukhya-yogyabhyam (inst. 
abl.) chief, principal - fit for, able, capable sabdavat as the word vyatireka- 
avyabhicarat separateness, exclusion - absolute visesa-siddheh (abl.) difference 
- establishing na not agamikah received, doctrinal 

3.2.15 The personal identity is a perception of the body amounting to the 
figurative conceit, "Devadatta goes". 3.2.16 But something figurative is 
obscure. 3.2.17 But the sphere of perception (of the personal identity) is not 
the knowledge of Yajnadatta and Visnumitra because it is not a particular 
body. 3.2.18 "1 am" as the word is not doctrinal since it is established as a 
particular because of the absolute separation between the principal (self) and 
the capable (body). 

Chapter Four 


?Tcf 3#3TI 


4.1.4 anityah iti visesatas pratisedha-bhavah 4.1.5 avidya 

4.1.4 Coming up with the objection, "it is non-eternal because it is a 
particular" 4.1.5 is ignorance. 
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4.1.7b rupa-samskara-abhavat (abl. because) form - construct - absence 
vayoh (gen. of) air anupalabdhih non-comprehension 

There is non-comprehension of air because of the absence of a construct of 
its form. 


4.1.9 tena through this rasa-gandha-sparsesu jhanam (loc. regarding) taste - 
smell - feel vyakhyatam explained 

4.1.9 Through this, comprehension regarding taste, smell, and feel is 
explained. 


4.1.13 etena gunatve bhave ca sarva-indriyam (singular) jhanam 
vyakhyatam 

4.1.13 It is explained by this that comprehension regarding attributeness 
and regarding existence is the entire sense power. 

He notes that the example regarding sight and form in the next three sutras 
would also apply to the other three tanmatras. 

H J 4IH W N ^4 ^ I cM ^ I rH 4, H T%R I TWRHT- 
H I 3#£fTI 

4.2.2 pratyaksa-apratyaksanam (gen. of) perception - non-perception 
samyogasya (gen. of) conjunction apratyaksatvat (abl. because) lack of 
perception panca-atmakam consisting of five na not vidyate found 4.2.3 guna- 
antara-apradur-bhavat (abl. because) quality - other - not manifest ca-na nor 
tri-atmakam three - consisting of 

4.2.2 That consisting of five is not found because of there being a lack of 
perception of any conjunction of perceptible and not perceptible, 4.2.3 nor 
consisting of three because another quality is not manifest. 
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Chapter Five 


♦ -\ -\ Cr\ r\ 





mm: Wffl: I I 


5.1.4 tatha in this way atma-samyogah soul - conjoining hasta-karmani (loc. 
in) hand - action 5.1.5 abhighatat (abl. from) pounding musala-samyogat (abl. 
through) pestle - conjoining haste (loc. in) hand karma action 5.1.6 atma- 
karma-hasta-samyogat (abl. through) soul - action - hand - conjoining ca and 

5.1.4 In this way there is conjoining with the self in the action of the hand. 
5.1.5 There is action in the hand from pounding, through conjoining with the 
pestle 5.1.6 and also through conjoining of self with the action of the hand. 

He simply repeats in his own words what has already been said by the author. 


I dW+lW dR<b<b4 aiHjZfRHlI 



5.1.10 nodana-visesat udasana-visesah 5.1.11 hasta-karmana (inst. by 
means of) hand - action daraka-karma breaking, tearing, splitting; action 
vyakhyatam explained 5.1.12 tatha in the same way dagdhasya (gen. of) the 
burned or pained visphotane (loc. as to, for) the appearance of blisters or boils 
5.1.13 prayatna-abhave (loc. in) effort - absence prasuptasya (gen. of) someone 
who is asleep calanam moving, shaking 5.1.14 trne (loc. in) grass karma action 
vayu-samyogat air - conjoining 5.1.15 mani-gamanam magnetite gem, lodestone 
- moving sucl-abhisarpanam needle - approaching, coming toward adrsta- 
karanam unseen, unknown - cause 

5.1.10 The particular upward throwing comes from a particular impulse. 

5.1.11 By the action in the hand, the action of the splitting (of the husk) is 
explained. 5.1.12 In the same way (it is the explanation) for the blisters of the 

one who is pained (by them). (The medieval scholars' interpretation of 5.1.11-12 
is astonishingly bad and flags an urgent warning as to their credibility.) 5.1.13 
There is the twitching of someone who is asleep, absent any effort. 5.1.14 
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There is action in grass from the conjoining with air. 5.1.15 There is moving a 
lodestone, the needle coming toward it, the cause unseen. 

He follows the chain of cause and effect one step further. In his experience 
using a mortar and pestle, the splitting of the husk from the grain is the intended 
effect but an unintended effect is burning pain due to blisters (on a scholar's 
uncallused hands) from lifting the pestle. He follows that observation with an 
example of action not caused by motive or endeavor, and then an example of 
action where the cause is known but not seen, and then an example of action where 
the cause is known and seen but the connection with the cause is not seen. 


Rl 3Ri WTTTSTTFTFi WHPtei): I 
ijT^WTT HR: ^4=11^4 R ^HtRIcRI 

5.2.10 vaidikam relating or conforming to the Veda ca and 5.2.11 apam 
samyogat vibhagat ca stanayitnoh (abl. gen.) thunder 5.2.12 prthivl-karmana 
tejas-karma vayu-karma ca vyakhyatam 

5.2.10 And it conforms with the Veda. 5.2.11 And also because conjoining 
and disjoining of water is known by thunder. 5.2.12 By action in earth, action 
in fire and action in air are explained. 

£W«b4on wmi oMUpMIdHJ 


5.2.14 hasta-karmana manasah karma-vyakhyatam 
By action in the hand, the activity of mind is explained. 

Chapter Six 


HHHR HTR: I ■* J<J I +4 H : I 

RHTM oMKpMHI: I THIRRMT RIRFJ: ^4«fT W I RRR 
HRRRTFHT I JJUIK'MR'RMTI RRRH RR5:1 


5.2.18 tat-abhave samyoga-abhavah apradur-bhavah ca and moksah 
liberation 5.2.19 dravya-guna-karma-nispatti-vaidharmyat abhavah absence 
tamah darkness 5.2.20 tejasah dravya-antarena avaranat ca 5.2.21 dis-kalau 
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akasam ca kriyavat-vaidharmyat niskriyani 5.2.22 etena karmani gunah ca 
vyakhyatah 5.2.23 niskriyanam samavayah karmabhyah nisiddhah 5.2.24 
karanam tu asamavayinah gunah 5.2.25 gunaih dis-vyakhyata (f. like dis) 
5.2.26 karanena kahili 

5.2.18 Liberation, in the absence of that, is the absence of any conjoining 
and a lack of manifestation. 5.2.19 Darkness is the absence (of any conjoining) 
due to the divergence from the dharma of bringing forth action, attribute, 
and the physical. 5.2.20 Also that (darkness) is due to concealing of light by 
another physical substance. 5.2.21 Dimension and time, (and) the ether have 
no action because of their difference from what has action. 5.2.22 By that, 
actions and attributes are explained. 5.2.23 Inherence of whatever is without 
action is excluded by action, 5.2.24 but attributes are cause without having 
inherence. 5.2.25 By the attributes, dimension is explained. 5.2.26 By cause, 
time (is explained). 


6.1.6 tat-dusta-bhojane na vidyate 6.1.7 dustam himsayam 

6.1.6 This is not found when partaking in degraded (speech). 6.1.7 What is 
hurtful is degraded. 


5F?TtT: I FF 3T 5^Trl: I <RR 
'FFlIdR cRT FRORT RIFT: | 

RIFT: I TFR 3TTRTRTFT: q^RIFTT 3TI RRR 3TTRTRTFT ?RI 


6.1.9 tat-aduste (in) by that - not degraded na not vidyate found 6.1.10 punar 
again visiste (loc. in) distinguished pravrttih progress 6.1.11 same (loc. in) same, 
equal hlne (loc. in) excluded va or pravrttih progress 6.1.12 etena hlna-sama- 
visista-dharmikebhyah excluded - common - distinguished - dutiful parasva- 
adanam another's property - receiving, taking for oneself vyakhyatam explained 
6.1.13 tatha so viruddhanam (gen. pi. of) opposed, restrained, forbidden, 
prohibited, improper tyagah abandoning, letting go 6.1.14 hlne (loc. if) excluded, 
low class pare (loc. if) supreme, high class tyagah rejecting 6.1.15 same (loc. if) 
common, ordinary, middle atma-tyagah one's own - rejecting para-tyagah 
highest, supreme - rejecting va 6.1.16 atma-tyagah one's own - rejecting iti 
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6.1.9 It (the fault) is not seen in someone who is not degraded by that 
(hurtfulness). 6.1.10 Again, in the distinguished person there is progressing. 
6.1.11 Or in the common person or the excluded (low class) person there is 
progressing. 6.1.12 By this is explained receiving the property of the virtuous 
(uncorrupted) who are excluded, common, or distinguished. 6.1.13 So (let 
there be) rejecting of improper things. 6.1.14 Rejecting; if (one is) low, if high, 
6.1.15 or if middle, rejecting one's own (fault) is the highest (form of) 
rejecting. 6.1.16 This is (the meaning of) "rejecting one's own". 

The commentator interprets "giving" 6.1.3 and "receiving" 6.1.4 in a different 
way, connected with low, middle, and high births and with material gifts. 

6.2.3 catur-asramyam (syan) the institute of the four stages of life for a 
brahmin upadhah the four tests for lack of integrity (cf. MB or Kautilya 
"deceiver", machivellian) anupadhah ca 6.2.4 bhava-dosah character - fault 
upadha dishonesty adosah without fault anupadha absence of dishonesty 

6.2.3 The dishonesties and the non-dishonesties are (like) the four life 
stages. 6.2.4 Dishonesty (lack of purity or integrity) is a fault of character 
(whereas) absence of dishonesty lacks such fault (!). 

There were four tests for dishonesty or lack of integrity (upadhah) known 
partly from writings of the Mauryan dynasty. The tests were given to prove that a 
person, perhaps a potential government minister, could resist the allures of four 
temptations: sexual pleasure (kamopadha), straying from dharma (dharmopadha), 
succumbing to fear (bhayopadha), and pursuing wealth (arthopadha). This 
commentary seems to be inspired by the similarity between the four tests and the 
four stages of life mentioned in the previous text, i.e., student, householder, forest- 
dweller, and renunciant. These latter would indeed require abstinence, duty, 
courage, and poverty respectively. 

131^-41 h srfcRd: 
dI TfddR d Tddd TdddldMlfsKld dTI 

6.2.5 yat whoever ista-rupa-rasa-gandha-sparsam desirable, proper - form - 
taste - smell - feel proksitam abhyuksitam tat he suci pure 6.2.6 asuci impure 
iti (quotes) suci-pratisedhah the pure - challenge 6.2.7 artha-antaram thing - 
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another ca and 6.2.8 ayatasya (gen. on the part of) unrestrained, unruled suci- 
bhojanat (abl. resulting from) pure - enjoying, partaking abhyudayah rising (to 
the greatest good) na not vidyate found niyama-abhavat (abl. resulting from) 
observing rules - absence vidyate found va w/na; nor 

6.2.5 Whoever is proper in form, taste, smell, and feel, "pra" sprinkled (in 
baptism) and "abhi" sprinkled (in final consecration), is pure. 6.2.6 (Saying) 
"He is impure" challenges one who is pure, 6.2.7 and he (the accuser) is the 
other thing (impure). 6.2.8 Rising resulting from partaking of what is pure is 
not found on the part of one who is not ruled (by purity), nor is it found 
resulting from the absence of observing rules. 

Here he is responding to the mention of sprinkling water, in baptism and final 
consecration, and to the mention of sacrifice. All statements as to what is "pure" 
are commentary, and the use of "na vidyate" confirms it. 

^TR^TTcT: I 


6.2.16 atma-guna-karmasu (loc. in) self - attributes - action moksah 
liberation vyakhyatah explained 

6.2.16 He has explained liberation in the self, the attributes, and action. 

Chapter Seven 


3TfiT*J0TT: 


7.1.1 uktah gunah 

7.1.1 The attributes are (already) mentioned. 

Hc^Tf HHdr-IHTbHI 

7.1.3 etena nityesu nityatvam uktam 

7.1.3 By that he says that there is constancy in things that are constant. 

7.1.5 anityesu anityah dravya-anityatvat 

7.1.5 The non-constancy in the non-constant things comes from the non¬ 
constancy in the physical. 


56 


Appendix - Interpolations to the Vaisheshika 


RRf -RIRMM I «bl<«N4^NI 

7.1.7 eka-dravyatvat (abl. because) equal to - physical (the commentator's 
word; see 1.1.17) 7.1.8 anoh (gen.) minute mahatah (gen.) great ca and 
upalabdhi-anupalabdhl observation - non-observation nitye (loc. in) constant 
vyakhyate explained 7.1.9 karana-bahutvat (abl. from) cause - multiplicity ca 

7.1.7 Because of being equal to the physical, 7.1.8 in the constant, 
observation and non-observation of the minute and the great is explained 
7.1.9 and because of there being a multiplicity of causes. 

taMNI 31 'jjr-lHfi-r-l4lHftr-lI: ^jq^felcT: | 3RR: 3RTM 
Jjon iRTRRT: I +4^1133 I <RR 

dj4r4<| J Rr-( ^k<RM I 3TRc^SFRRJ RR RRRI FR7 

7.1.13 drstantat (abl. because) example, instance ca and 7.1.14 anutva- 
mahattvayoh anutva-mahattva-abhavah karma-gunaih vyakhyatah 7.1.15 
karmabhih karmani gunaih ca gunah vyakhyatah 7.1.16 anutva- 
mahattvabhyam karma-gunah ca vyakhyatah 7.1.17 etena dlrghatva- 
hrasvatve vyakhyate 7.1.18 anitye anityam 7.1.19 nitye nityam 7.1.20 nityam 
parimandalam 


JjU|$4c£|KoqH| | 

7.1.24 gunaih dis-vyakhyata 7.1.25 karane lull ah 

"Vyakhyatah", abbreviation, etc. 


R:JdV4r4lr+RJJ,'J|Mi ^ R£R I ^fR^TcRJ 

T^R I +N+K<J I4hRr4+y«TcRR I -41 d ^ R^R I 

HddHc J 4 J 4>R|<^HH I 3R5RRRR 3%T: I ^ 


RRRT RTR4R: I WTTWRT: 


♦ "s_c\ _ 



°4K°md: I 3RR: 3RTM 


c r\ r\ 
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7.2.3 ekatva-eka-prthaktvayoh ekatva-eka-prthaktva-abhavah anutva- 
mahattvabhyam (inst. by) vyakhyatah 7.2.4 nihsamkhyatvat karma-gunanam 
sarva-ekatvam na not vidyate found 7.2.5 bhrantam tat 7.2.6 ekatva-abhavat 
(abl. because) oneness - absence bhaktih partition tu but still na not vidyate 
found 7.2.7 karya-karanayoh (loc. regarded as) ekatva-ekaprthaktva-abhavat 
ekatva-ekaprthaktvam na not vidyate found 7.2.8 etat anityayoh vyakhatam 
7.2.9 anyatara-karmajah ubhaya-karmajah samyogajah ca samyogah 7.2.10 
etena vibhagah vyakhyatah 7.2.11 samyoga-vibhagayoh samyoga- 
vibhagabhavah anutva-mahattvabhyam vyakhyatah 7.2.12 karmabhih 
karmani gunaih gunah anutva-mahattvabhyam iti 7.2.13 yutasiddhi-abhavat 
karya-karanayoh samyoga-vibhagau na not vidyate found 7.2.14 gunatvat 

7.2.3 With regard to oneness and being a single individual, the absence of 
being a single individual in oneness is explained by (the commentary on) 
atomicness and greatness. 7.2.4 Universal oneness is not found because of 
action and attributes' being without enumeration. 7.2.5 That is the confusion, 
7.2.6 because there is absence of oneness, but still partition is not found (in 
them). 7.2.7 The single individual in oneness as effect and cause is not found 
because of the absence of a single individual in oneness. 7.2.8 This is explained 
as two non-constants. 7.2.9 Conjoining is produced by action in one of the 
two, produced by action in both, and produced by conjoining. 7.2.10 By this, 
disjoining is explained. 7.2.11 With regard to conjoining and disjoining, the 
absence of disjunction in conjunction is explained by (the commentary on) 
atomicness and greatness. 7.2.12 Actions by actions, attributes by attributes, 
by (the commentary on) atomicness and greatness. 7.2.13 Because of the 
absence of the accomplishment of union (or separation), joining and 
disjoining (of them) are not found as effect and (or) cause, 7.2.14 because of 
being attributes. 

The abundant use here of "vyakhyata" and "na vidyate" immediately brand this 
writing as commentary. He is trying to explain that only the physical things are 
counted as individual entities, but oneness does not apply to action and attributes 
even though they are not enumerated. Even in regard to the attributes named in 
7.2.1 to which oneness does not apply, partition by individuation and enumeration 
does not apply either. If "the oneness" refers to purusa, it is well known that purusa 
is separate and not a cause of anything. 
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+K'JN<^lrhK | J|l L K^NI ^Rr-ll'-Kr-l J 4l: 





3RR: 3RTMI '‘J'JmI'JII: 


^f^TRR^R: 


I *TRR ^k^R: I cTt 3 *TR^I 


7.2.22 karana-paratvat karana-aparatvat ca 7.2.23 paratva-aparatvayoh 
paratva-aparatva-abhavah anutva-mahattvabhyam vyakhyatah 7.2.24 
karmabhih karmani 7.2.25 gunaih gunah 7.2.26 iha idam iti yatah karya- 
karanayoh sah samavayah 7.2.27 dravyatva-gunatva-pratisedhah bhavena 
vyakhyatah 7.2.28 tattvam bhavena 

7.2.22 Because of both the priority and posteriority. 7.2.23 With regard to 
priority and posteriority, the absence of posteriority in priority is explained 
by (the commentary on) atomicness and greatness. 7.2.24 (Also) actions by 
actions 7.2.25 (and) attributes by attributes (etc., etc.). 

"Vyakhyatah", abbreviation, etc. 

Chapter Eight 


sTR ciiK^Hq i cRTrRT *R33 Rc^T I ^HRWTtTR- 




C\ "V "V 





r\ 's ♦ C 








8.1.1 dravyesu in regard to jflanam comprehension vyakhyatam explained 
8.1.2 tatra there atma self manah mind ca and apratyakse (loc. in) absence - 
belief 8.1.3 jnana-nirdese (loc. in) pointing out, description - comprehension 
jnana-nispatti-vidhih comprehension - bringing forth - injunction uktah it refers 
to 8.1.4 guna-karmasu (loc. abs. regarding) attributes - actions samnikrstesu 
(loc. abs.) drawn in together, collectively jnana-nispatteh (gen. of) 
comprehension - coming forth dravyam the physical karanam cause 8.1.5 
samanya-visesesu samanya-visesa-abhavat (abl. adverbial) universal - particular 
- (adv.) in the absence of, without tat(ah) (abl. from) that eva alone jnanam 
comprehension 8.1.6 samanya-visesa-apeksam looking at, regarding, considering 
dravya-guna-karmasu 8.1.7 dravye dravya-guna-karma-apeksam 8.1.8 guna- 
karmasu guna-karma-abhavat guna-karma-apeksam na not vidyate found 
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8.1.1 (Here) comprehension in regard to the physical is explained, 8.1.2 
where there is self and mind in the absence of belief. 8.1.3 In the description 
of comprehension, he refers to the injunction for bringing forth 
comprehension (see 1.2.2-4) (yes, now he's getting it). 8.1.4 Regarding 
attributes and actions drawn in together, the cause of the coming forth of 
comprehension is the physical. (... no, he's not.) 8.1.5 Regarding universals 
and particulars, comprehension results from that (the physical) alone, without 
the universal and particular. 8.1.6 Regarding the physical, attributes, and 
actions, it is consideration of universal and particular (see 1.2.3). 8.1.7 
Consideration of the physical, the attribute, and action is within the physical. 
8.1.8 Regarding actions in attributes, consideration of action in attributes is 
not found because of the absence of action in attributes. 

The commentator has a different interpretation of this work. He asserts that the 
physical elements are causal. Again, this is directly opposed to the author's thesis. 







9.1.2 sat actual asat non-actual 9.1.3 asatah (gen. belonging to) kriya-guna- 
vyapadesa-abhavat (abl. because) activity - attribute - representation - absence 
artha-antaram thing - other 9.1.4 sat actual ca and, or asat non-actual 9.1.5 yat 
whatever ca (disjunctive, but) anyat other asat non-actual atah (abl. from) that tat 
that thing asat non-actual 

9.1.2 There is the actual. There is the non-actual. 9.1.3 The separate thing 
belongs to the non-actual (category), because of the absence of representation 
of attribute and activity (in it), 9.1.4 whether actual or non-actual 
(representation), 9.1.5 (that is,) the non-actual that is other than that non¬ 
actual (separate thing). 

In 9.1.3 he repeats the author's phrase from 9.1.1. Try reading 9.1.4-5 aloud in 
Sanskrit. This indulgence in cleverness is reminiscent of 3.1.11-13 and it is 
certainly not the author's writing. 
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9.1.8 etena by that aghatah non-jar agauh non-cow adharmah non-dharma ca 
and vyakhyatah explained 9.1.9 abhutam insubstantial na does not asti exist iti 
called an-artha-antaram not - thing - the other 9.1.10 na not asti it exists 
ghatah jar gehe (loc. in) house iti saying satah (gen. abs. on the part of) actual 
ghatasya (gen. abs.) jar geha-samsarga-pratisedhah house - association - denial 

9.1.8 By that non-jar, non-cow, and non-dharma are explained. 9.1. He 
says that which is without substance does not exist, (yet) it is not the separate 
thing. 9.1.10 Saying "The jar does not exist in the house" is (merely) a denial 
of any association with the house on the part of an actual jar. 

The words "etena ... vyakhyatah" are always the commentator's. 

Chapter Nine 

9.2.2 asya (gen. belonging to) this idam this karya-karana-sambandhah 
effect - cause - together-binding ca and avayavat (abl.) part bhavati becomes, 
exists 9.2.3 etena sabdam vyakhyatam 

9.2.2 "This belongs to this" and the binding together of effect and cause, 
exist as parts of an argument. 9.2.3 By that, testimony is explained. 


9.2.9 dharmat ca 

9.2.9 And from dharma. 

He takes samskara to mean impressions of past lives according to which a 
person's particular dharma is determined. 

K-KdtiM ^ TO: I 

9.2.13 a-rsam from - seers; the Vedas siddha-darsanam ca dharmebhyah 

9.2.13 What is (received) by seers and vision of the perfected come from 
their (respective) dharmas. 

Angels, auras, messages from God and other forms of religious mysticism are 
not addressed by the authors of the Darshanas. 
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c bk u IIHTcf +l4^H=ll^raLI WMI ■ 




T: 


10.2.1 karanam cause iti (quotes) dravye (loc. regarding) physical karya- 
samavayat 10.2.2 samyogat va 10.2.3 karane samavayat karmani 10.2.4 tatha 
rupe karana-eka-artha-samavayat ca 10.2.5 karana-samavayat samyogah 
patasya cloth 10.2.6 karana-karana-samavayat ca 

10.2.1 Regarding the physical, (he says) it is a "cause" because of its 
inherence in the effect, 10.2.2 or because of its conjunction. 10.2.3 Regarding 
cause, actions are through its inherence. 10.2.4 And similarly, in the case of a 
(particular) form, through inherence of the one-thing cause. 10.2.5 
Conjunction of a cloth (for example) is through inherence of its cause 10.2.6 
and through inherence of the cause of the cause. 

The conjunction of the separate threads in a certain woven pattern is in a sense 
the "cause" of the cloth, but the cloth is exactly that and no more, so the cause and 
the effect are essentially one and the same thing. In the same way the threads are 
"caused" by the fibers and therefore so is the cloth, and so on. 



